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VAISNAVISM, SAIVISM AND 
MINOR RELIGIOUS SYSTEMS. 

FART r 

vaisfavjsm, 

- 

I. ^trodttctory. 

I 1. The old Vedic gods became in dissolubls;, involved in ihe 
elaborate and mechanical system of worship that had grown up 
Speculations as regards the appropriateness of the rules and modes 
of worship, and their efficacy as regards man’s good in this world 
and the next became prevalent But all this did not satisfy the 
religious spirit of the people Religious speculation (rf a more 
natural order came to be established about the close of the Hymn 
period and was continued into that of the Upanisads. The various 
problems about God, man and the world, engaged the attention of 
many thinkers, and a variety of solutions was arrived at It is 
generally believed that the Upanisads teach a system of Pantheism, 
but a close examination will show that they leach not one, but 
various systems of doctrines as regards the nature of God, man 
and the world and the relations between them The religic-philo- 
sophio systems of modern times, winch are mutually inconsistent, 
quote texus from the Upanisads as an authority for their special 
doctrines These references io the old books are correct in the 
most pronlnent cases, but when the advr cates of the systems force 
into othe xts of an opposite nature a meaning consistent with 
their owj s, ec 1 doctrines, they are mamtestly wrong That 
the Upar ’Ss 9s teach not one but various systems must follow 
from the I'a&t that they are oompilati ms 3 ust as the Rgveda- 
Bamhita The speculations of the old seers were clothed by 
them in Oi-ds, and these were handed cowm oialiy and came to 
form a h rg I floating m^ss VV^n the ide«. of collecting thesi 
Speeu%,ti m arose, they were incorporated into books for the use 
of individual Vedic schools Hence it Is that we find certain 

«r 

1 [ R, G. Bhandarkar’^ works, Yol. lY, | 
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Vai&miism, minsjn etc. 


verses, passages and whole sections occurring in one Upanisad 
reproduced in another’ 

No doubt, the idea of the iniinanence of God in the world is 
very prominent in the Upanisads. But if that is what constitutes 
Pantheism, the liberal religious thought of the present day in 
Europe also must he regarded as Pantheistic With the im- 
manence of God is associated his transcendence also, as stated in 
the Yedanta-Suira It. 1. 37 ^ ki addition to these two doctrines 
the Upanisads temh that God is the protector of all beings* is the 
lord of all and dwells in the heart of nfan, that seeing him as he 
IS and everywhere is eternal bliss, that this is to be attained by 
contemplation and the purification of the soul, and that in the 
blissful condition the individual soul attains to a perfect similari- 
ty with the supreme soul ■' They also teach the absoiption of the 
individual soul into the supreme as of a river into the ocean, and 
the unconsciousness of the soul when everything but himself 
fades away from his knowledge In this respect the doctrine 
may he regarded as Pantheistic or as setting forth the illusory 
character of all phenomena Speculation in the Upanisad times 
was very free, and it veered round even to the denial of the soul as 
a substance,* 

• • 

In the subsequent development of leligious thonght and ■wor- 
ship these Upanisad doctiines played an active part. The Heno- 

1 See the passage about the superiority of prapa and other bodily elemeats 
which occurs in ChU. (V 1, 1. ) and m BU. {VI. 1. 1 ) , that about the 
Pafloagiuvidya ocourting m the tormei ( V 4 i ) and the Utter (VI 3. 9 ) . 
and that about proud Bslaki and Ajataeatru which occurs in the KBIT- (IV) 
and BU. ( II. 1 ), and others (TO II. 8 and BU 11 . 3 33 ) . Afi to the 
recurrensa of verses sea MU s'u. and KU 

2 See the passage quoisd by SamkardeS^ya lu his commentary on the Sutra. 

3 Paramaiasamyamupain. See MU. III. 1 3. The opinion- expressed by 
some eminent scholars that the burden of the Upani?ad Udchmg is the 
Illusive character of the vvorid and the reality of one soul only is manliest- 
ly wrong, and I may even say, mdioative of an uncritical ludgmant. As 
stated in the text, the Upamsads from the very nature of the compilations 
cannot but be expected to teach not^one, but many systems of doctrine, 
feee the pii,bf.age from BU. Ill Z, 13, quoted ‘n my paper “ A Peop^.V-ito the 

Early History of Ina, a-, JBBEAS, Vol XX, p. 361. f Vol. I p 1 of 
this H^itioa—X B U.] - 
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iheiHin, so fully explained by Ma'kMxdler, and ifes ultimats result, 
tbe identification of the various gods, dlso influenced later 
thinkers. The conception that the supreme spirit manifests him- 
self in various forms which, we find expressed in the Upanisads is 
a development, in the opposite direction, of the idea that one God, 
for instance Agni, is the same as Varuna, Mitra, India and 
Aryaman.’ if these several gods are one, one god may become 
several This led to the conception of Tncarnafcioiis or Avataras, 
which plays such a prominent part in the later religious systems. 

But for or dinary people, <jn adorable object, with a more distinct 
personality than that which the theistio poitions of the Upanisadg 
attributed to God, was ncoesssTy and the philosophic speculations 
did not answer practical needs. Thus some of th« old Vedio gods 
and others, which were new, became the objects o? worship. 

II The Rise of a New Thiestic System. 

§ 2 The tide of free speculations culminated in the east into 
such systems as those of Buddhiem and Jainism and though they 
denied the existence of God as a creator, or did not use the idea 
for the promotion of righteousness, and the former practically 
denied the existence of the human soul as a substance, still, these 
systems had the needful personal element in the shape of their 
founders. Tn the west, however, a theistic system with a god 
who had come to dwell among men arose. The various religious 
systems and superstitions that prevailed in the fourth century 
B, C. are given in the following passage, occurring in the Niddesa, 
which though of the nature of a commentary is regarded as one 
of the books of the Pali Buddhistic Canon^ ; "The deity of the 
lay followers of the Ajivakas is the Ajivakas, of those of the 
ISTighanthas is the Nighanthas, of those of the JaUlas ( ascetics 
wearing long matted hair } is the Jatilas, of those of the Paribba- 
jakas is the ParibbSjakas, of those of the Avaruddhakas, is the 
Avaiuddhakas, and the deity of those who are devoted to an 
elephant, a horse, a cow, a dog, a crow, VSsudeva, Baladeva, 
Punnabhadda, Manibhadda, Aggi, NSgas, Supannas, Yabkhas. 

■ ^ -* — 

1 sy. t^.i-2, 

S Tins passagg has been farnisbe^ to me by jjlr, Ph^manand Kosawbi. 
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'4 ^cdiism dtc,' 

Asm'as, G&adhabbas, M&harai^fs, Canda, Suiiya, Inde, BrahmS, 
Deva, DIsE is iie elephant, the horse, the cow, i'ho dog, tha 
crow, Vasudeva, Baladava, Punmbhadda, Mambhadda, etc, 
respectively, ‘ ’ 

Here a Buddhist, who cannot but be expected to show sca5:^t 
courtesy to religious systems other than his own, places the 
worshippers of Vasudeva and Baladeva on the same level with 
those of fire, moon, sun and Brahma, and even elephants, crows, 
dogs, etc. But th® worship of Vasudeva was destined to become 
the predominant religion of a large^^part of India even to the 
supersession ol that of firs, sun, moon, and Brahma and, of course, 
of the superstitious adoration of the lower animaLj. And it will 
be now our dutj to trace its rise and progress 

S3 In Ms comment on Panini IV 3 98 Pstsfijali distinoHy 
sta,os that the Visndeva oontamed in the Sulm is the name of the 
„ ft?”'" ^ pre-emlnentiy worsMpM, i e, 

Psnini must be regarded to be as old as 

fnj!" '““-i >•» ta mjputsna’, which nn- 

fortunately Is rn a mutilated ooudifaon, the ooirstruotton of a wall 
x undthe haUofwor,ship„fSamlrarsana arrd Vasudeva is 

am r n™ ^ *”“*>•8 in the Inscription it 

ppears .o have been engraved at least two hundred years B. 0, 

’^”“'*I*ion recently discovered at Besnagar* HeHo- 

dora represents himself to have erected a i 

With the image of Gamda ^ 

ui uanida at the top in honour of Vssudpva tha 

it belonvs to the earlier n. 1 f™ show that 
_^_^;_^jthe^r part of the second centary before iia 

1 See JBAS, 1910 p, IB's, ? 

2 Lmiers, hist of BrShnj; Insonp' ions, Jfo 6 ' 

5 I4»id, No. 669, ’ ^ * ’ 
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: 77ie Vamdeva Elemenl, ‘ S 

Christian eta. At that time Vasr^deva 'SvAs vvoTshipped as the god 
of gods and his worshippess were called Bhagavairas The BhSga- 
vata religion prevailed m the northwestern part of India and was 
adopted even hy the Greefes. 

In the Inscription No 1 in the large cave at h anaghat’, the 
names of Samkarsans and Vasudeva, in a Dvandra compound, 
ooour along with those ot other deiioes in the opening invocation. 
This Inscription appears from the fojm of the characters to belong 
to the first century heforei,the Christian era ^ 

In the passage in the"^ MahSbhasya in which Patanjali, to 
account for the appearance of name Yasudevain Panini lY, 3. 
98, says that this is not the name cl a Ksatriya, hut that of the 
Worshipful One, the question to he considered isrshether Patanjali 
means this Yasudeva to he quite unconnected with the Vasudeva 
of the Vrsni race. Prom the occurrence of the names Yasudeva and 
Baladeva close to each other in the passage from*' the Mddesa 
referred to above, and that of Samkarsana and VSsSdeva as 
worshipful or divine persons in a Pvandva compound in two of 
three above Inscriptions, it appears thacthe Yasudeva referred to 
by Patah]Bli as the Worshipful One must be the Yasudeva of the 
Vrsni race But to account fox the appearance of the name in the 
Sutra, though the required form can he made up in accordance 
with the next Sutra ( Panmi, TV 3. 99 \ Patahjali says that 
Panini looks at Vasudeva in his capacity as a divine person and 
not as a Ksatriya. One must take it in this sense, since the 
Ghosundi Inscription noticed above, in which Samk&rsana and 
Vasudeva are associated as worshipful persons, must ha older 
than Patanjali hiiuself. Besides, Palanjaii begins the discussion 
of the Sutra by first taking Vasudeva as the name of a Ksatriya 
and raising an objection against it This objection is answered 
in one wmy, V§,s 5 ideva being still regarded as a Ksairiya, and it is 
only optionally that he gives another explanation, that that name 
is not the name of a Ssatriya, but of a divine person This optional 
eipisnatioii given in the last resort must, therefore, be understood 
in the sense given above And' from all the ■ accounts of the 
Bhagavata school contai^d in tb€^whol©iitefature it is clear that 
the wo^hipful Vasudeva belonged to the Visni race. 


6 - • Vaisnavism, ^dwmn c&c. 

Ill, Hnalysis of 'the N&rayamya Section of the 

* 

Mahabharata, 

§ 4. Having thus established on irrefragable evidence the 
existence during the three or four centuries before Christ of a 
religion with Vasudeva as its central figure, and of a school of his 
followers, known by the name of Bhagavata, I will now proceed 
to examine the detailed accounts contained in the literature and 
especially in the Mahabharata This was not done before, because 
the date of the Mahabharata or any gortion of it cannot 'be ascer- 
tained with any approach to certainty The iNaiayanij^a section 
of the Santiparvan, to which we shall devote a detailed considera- 
tion, is, howevei', older than Sarhkarac&ryaj who quotes from it. 

Narada is represented to have gone to the BadarikSsrama to 
see Nara and Narayana. The latter was engaged in the perfor- 
mance religious rites Narada asked NarSyana whom he wor- 
shipped, while he himself was the Supreme Lord Naiayana told 
him that he worshipped his original Prakrti (form), the source of 
all that is and that is to be Nara and Narayana as well as Eisna 
and Hari, sons of Bhanna, are represented as the four forms of the 
Supreme. 

Narada flies into the sky to see that oiiginai Prakdi and 
alights on a peak of Meru There he saw white men without sense, 
not eating anything, sinless, with heads like umbieilas, making a 
sound like that of thundering clouds and devoted to Bhagavat 
Then Nudhisthira asked Bhisma who those people Vr'ere, and how 
they came to be what they were, Bhisma tells the story of the 
king Vasu Upaticara, who worshipped God according to the 
Satvata Vidhifform of ntual) He was a glorious king honoured 
by Indra, devoted to truth and holy The best the learned in 
the Pancaratra system were honoured with the first 'seat at dinner 
by him 


The narrator then proceeds to mention the Citrasikhandins, who 
appear to be the eriginsl p.5^uigators ot this religion. The 
mountain Meru was the place where they revealed it, T,^y were 
sewen, consisting of Marici, Atii, Angiras, Fukstya, Pukha, 
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Kratiiand Vasistha. The eighth was Srayapabhuva From these 
eight, emanated this excellent Sasira. This they promulgated in 
the presence of the great Bhagavt, who said to the Bsis "You 
have composed a hundred thousand excellent Slokas ( stanzas ), 
which contain rules tor all the affairs of men and are in harmony 
with Ya]us, Saman, Rc, and Atharvangiras, and lay down precepts 
about the religion of action as well as that of contemplation or 
repose I created Brahman from my peaceful and Rudra from my 
■w rathful natui e This Sastra will he handed down from person 
to person* until it reaches i^rhaspati. From Brhaspati the king 
Vasu will obtain it The king will follow this Sastra and will 
become my devotee After his death this Sasira Vill be lost " 
Telling all this the great god disappeared. Th&n the Citrasi- 
khandins spread the religion until it reached Brhaspati. 

Then the old Kalpa having ended and the son of Angiras, the 
priest of the gods, being boin, the gods were happy. Tjje king 
Vasu Upaneara was his first pupil. He learned this Sastra from 
Brhaspati, At one tune he brought toiward an extensive horse- 
saonfice, but no animal was killed on the occasion The oblations 
were devised in accordance with the words of the Aranyakas. The 
god of gods showed himself to Vasu aud accepted his oblation, but 
wa's ‘unseen by anybody else. iSmoethe oblation was taken away 
by Hai i without showing himself to Brhaspati, the latter got angry 
and dashed upwards l.he sacrificial ladle. At that sacrifice Ekata, 
Dvita, and Trita, sons of Pi ajapali, aud sixteen Rsis, many of whom 
are now known as the authors of iiteiary works, such as Medhatithi, 
Titiiii, aud Taiidya, aie represented to have been present. 

. When Brhaspati was angry, they all said that the great Hari 
was not to be seen by any man at random, but by one who 
was favoured by his grace. Ekata, Dvita and Tnta said : “ On 
one occasion we w^nt to bhe noith for the attainment of eternal 
blis i near the Milky Ocean, and practised austerities for four 
tho sand years and at tha end a voice in :he air deolaied ‘ Well, 
hov can you see that g -eat Lord f In the Milky Ocean there is a 
Wh te Island irhere ihe -e are men popsiessiag th&iastre cf the moon, 
who are devotees ol the ^od, possess no senses, do rot eat any- 
thing and. being devoted solely to the god ( Ekantm or raond- 
theistic ), are absorbed in him, who is bright: like the sum Go to 



6 Vaismi'is'tti, ^{irif-m d'C. 

C 

that island, there shines my soul Accordingly we went t'f ilic 
white island, and^ dazzled by the light of that being, wort' nut ahit. 
to see him. Then the truth hashed upon ns that the god carinu 
be seen by us unless we Inave gone through austerihcs Alter 
further austerities lor a hundred yeais we saw the iiuui td the 
lustre of the moon with their niind,s fully absorbed in the citateni- 
^ plation of God The refulgence of each man was like th.'st of tlio 
sun on the last day. Then we heard a sound i ' Jitani fei Ihiirhs-rl'' 
kaksa ' etc. — ( ’triumphant art toon, Lotus-oyod nno }. A short 
time after, a voice in the air declared • ' G‘> you tiway as you 
oame. That great being is not to ho .seen by one who is not devot- 
ed to him'. Then we returned withuut being able to sen hnn. How 
then will you be able to see Mm'-' ” Having heard thi'^fnan 
Ekata, Dvita and Tnta, Brhaspati finJshed tlie saoritiee. 

Vasu Upancara had to live in a hole in the earth on accountof 
the oursse of “the litsis, who in a controversy with the go'ig maijiv 
tained that no animal should bo sacridted, but only vegetahU* 
grain, while the gods contended that' a goat should be sacrificed. 
The question was referred to Vssu who daolured in favour uf the 
gods. Vasu was raised from the hole by NsLrS.yana, whom he had 
devotedly worshipped, by sending his Garuda 'to lift hint up He 
was tlmiioe taken to the Brahma world 

The story ot Jlaradn’.H visit to Bvetadiupa us then costmuisl 
He praises the great Being by uttering names expressive of hia 
purity and grandeur, and the great Being then inanirosted lumseU' 
to him saying that he wat; not to be soon by ono who was not Mdely 
devoted to him ( Kkantin ), and tha.,, as H irada was such a omu 
ha showed himaelf to him. He then ptoceed.s lo explain t'j bun 
the religion of 7asad0va, VAsudeva is the -.upremc suul, tue itn 
ternal aoul of all souls, ilo is the &u pi erne creator. All-living be- 
ings are represented by Sainkar^ana, who is a form of Vasudowi. 
From Samkarsana sprang Pradyumna, site mind, and from 
Pradyumna Aniruddha, .'‘elf-conscigusness, “■ Those who are devo- 
ted to me enter into me and are released. ” The g'reat being calk 
the four mentioned above hi^ forms ( Murti& }. The production of 
one fom from another it also n.ienij&.£.d, ail these foruuyare. Imw- 
ever, styled his lorms ( Muriis k fie vheupioceeda tc< mention ids 
creation oE godts and all other things Aiy himself and tholr fma] 



Valmatism : Naraifunhja Sf’dion AnahjSbd i"! 

* 

dissolution into himself. Than txQ monti'inad his inoarnatious 
( Avafcaras ), viz , Varaha, Wara'-urnhs, the oppressor of Bali. Rama 
of the Bhrg-u race and destruver of the Ksatnyas, Itaina Dcl.^rat’h, 
and “ he, who will come intu GZ'stsiKe for the destruction of 
Kamsa at Mathura and after havni^ klHed many demons will 
finally settle at Draraka " In this manner having done all things 
by his four Murtis, he destroyed Dvaraka with the Satvatas and 
went to Brahmaloka After Narada had heaid this from, the 
supreme llflrayana, he returned to Badarikasrama. 

What follows at the endsof chapter 330 and in the next four 
chapters has little bearing on our subject, except that in one of 
them the etymological sense ot Vasudeva is giv-en a.s one who 
covers the whole world and is the resting-place { 4 \(ihivasa ) of all 
beings. 

In chapter 344 the path of those who are free from sin is given 
thus : — The sun is the gate, and after entrance all tfeeir material 
impurities being burnt, they remain as atoms in hifh ; then 
released from him, they enter into the Aniruddha form, and be- 
coming mind, enter into the Pcadyunina form Leaving that 
form, they enter into that of Samkaxsana, i, e > the fcjrm of the 
individual soul ( Jiva ) Afterwards being free from the three 
Gi>nas, they enter into the Supreme Soul, who exists everywhere 
and who ie Vasudeva 

In chapter 346 VaiSampayana relates to Janamejaya that the 
Dharma which Narada got from ‘the Lord of the world’, Hardyana 
himaelf, in all its details and peculiarities, was, explaineu briefly 
to him ( Janamejaya ) in the Harigita In chapter 348 this 
EkSntiks Bharma is represented to be the same as that which 
was communicated to Arjuna at the beginnim, of the war. At 
the creation of each Brahma, this Lharma was revealed by 
hTirayana, and then at the end of the Brahma it was lost. In the 
account of the fourth Brahma the Dnarma. revealed is twice oslled 
SSttvaia. In this manner it uit up tu the present or the 

seventh Brahma, in which that Dharma was first communicated 
to Pitdmaha, and Irom him it passed in Buooessioxrto Baksa, his 
gT6nds(jn, the eldest Aditfe-, V iva^at, Manu and Iksvaku. Later 
on it Is stated that this original great eternal Dharma, ditdoult to 
be known and to be followed, is professed by the Sfitvatas, . 

S j E. G. Bbandarkar's Vol, IV, j 



10 


raisimu'^ni, ((V. 


This Dhaima IS assf ciated 'vrJth the non-sl&iwhteT of animal' 
( A.himsa ), and when properly esercjsed, the lord Han' is ploafsr 1 
with It Sometiineh one V yuha or form of the Lord la taught 
and sometimes two, three or font, Vai'iampayana winds u|> h> 
saying that he has thus explained the Ekantudhaxiria. 

5i 5 Here w'e have two accounts, the second of which is inter” 
woven with the fiisl The former, however, appears to relate to 
a more ancient condition of things. The point'; to be noticed are 
these; 1 At the saciiflce institufed by Va'iu rparioara no 
anitnals were killed 2 Tiie oblations, wer^ devised in acK'Ojdaju'e 
with the teachings of the Aranyaka.s which include the Cpani^^ads 

The chief deity W'a.s the Gad of giKls. who is aUu called Han 
i. This Han or^God of gods is not to be seen by one who follow's 
the saorihoial mode of worship, such as IkhavSpati did, nor hj. 
parsons who practise austerities for rhousancis of years, as Ekata, 
Dviia and Twta did, but by one who worships Him with devoticn 
as Vast? Uparicara did 

Here then is an attempt to Introduce a religion? reform on 
more conservative pilnciples than Buddhi.sm and Joinmm did 
The repudiation of the slaughter of animals and the inofficacy of 
aacrifieial worship and austerhies are common to this religious 
reform with Buddhism But that Lhe supreme bird Ilari m to be 
worshipped with devotion, and ilie worrls of the Ar&uyakas are 
not to be rejected, are doctrines which are peculiar to it, 'Vami 
Uparicara’s story goes so far only 

In the main account, according to which Kdrada viMlted the 
White Island, w^e have a re-a'<ser£ion of the doctrine that the 
Supreme Soul can he seen by one who worships him with devotion. 
The great Narayana roaniiesfcs himself to him and explains the 
religion of Vasudeva and hm three other forms { Vyiiiiss ), He 
also mentions the future incarnations of V5siidev&, and one af 
these is that assumed at MathnrS for the destruction of KameA 
The Supreme Harayana identifies himself with VaBUdeva in bis 
four forms ( Yyuhas ), At the end it is stated that the religion is 
followed by the Satvaias 

^ These two accounts seem to represent two stages in’^lhe pri)- 
gressbf reform. In tbd fe'arlier und the worahip of V^budeva and 
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his three other forme is not knowfi T'le Supreme God is named 
Hari, and his worship has not thoroirghly emancipated itself from 
the religion of sacrifices. The reform had no reference to specific 
historical personages and wa.s promulgated br certain sages who 
are called Citrnsikhandine and whose names had been handed 
d )wn by tradition. The later account connects the reform with 
Vasudeva and his brother, son and grandson, and the new religion 
is represented to have been identical with that taught in the 
Bhagavadgita This reformed system is said to have been pro- 
mulgated by Narayana himself. 

It thus appears that the tdea of a religion of devotion arose 
in earlier times, but it received a definite shape -cj^hen Vasudeva 
revealed the Gita to Arjuna. and led io the formation of an 
independent sect, when h's brother, son and grandson were asso- 
ciated with him as bus forms presiding over ceitam psychological 
categories, or as persons created bv him fir the p^irpose, That 
sect became conterminous with the race of the h’ati'atas. 4/Ve have 
now to consider who these Satvalas were 

IV, The Satvatas and their Religion, 

§ 6. In the Adiparvan, Vasudeva addressing the Vrsnis says 
that FSrtha does not think them w'ho aie Satvatas to he covetous. 
Viihudeva is called Satvata in Adip, 218. 12 ; ICitavarman in Adip. 
Sll 31 ; SStyaki in Dronap. 97. 36 ; and Janardana in Gdyogap 
70 7 At the end of chap 66 of the Bhismaparvan, Bhlsma says , 
" This eternal god, mysterious, beueficenfc and loving should he 
known aa Vasudeva, and BrahmaTia.s, Ksuiriyas, Vaisyas and 
Sudras worship him by their devoted actions At the end of the 
Pvapsm and the beginning of the Kali age, he was Bimg or 
expounded by Sarhknrsana according to the Satvata rites ( Vidhi ), 

At the end of chap 12 of the tbrnd book (jt the Visnu-Purana 
it is stated m the.account of the genealogy of the Yadavas and 
the Vrsnis that Satvata was the son of Aihsa, and all his des- 
cendants were after him called Satvatas The Bhagavala repre- 
sents the SStvatas as calling the highest Brahman Bhagavai and 
Visndeva (TX. 9. 49). and havinv a peculiar mode of worshipping 
him. It mentions the Satjatas «?!tnK with the Andhakas end 
Vrsms, iThich were Yadava tribes (I 14 25 ; III. 1 29 }, and calls 
V^sudeva, SStvatar^abha ( X. 58 42; 27. 5 )- 
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In Pateaiali under Panfet IV i. 114, Vagudera and 
BaUdeva are given as derivatives from Yisra names m 
the sense of sons of Vasudeva and Baiadeva. Instances given 
by tbe KaMka of the same are Vasudeva and Amruddba. Here 
JLmruddba means the son of i^nxniddba, and th«ef<‘Te Vafudeva 
must mean the son of Vasudeva and nut of Vasudeva, as will ap- 
pear from 'w'hat follows In the latter work under PSuini U! 
34, Sini'Vasudevah is given as a Dvandva of royal Vrsui names, 
each of them being in the plural, and BannkaTSana-VfiMidovau aa ft 
Dvandva of royaj Vrsm names, each be mg in the Ri^gula^ Rt> that 
Vasudeva means both the individual'of that name and his smxs 

From all th'^s and such other passages from I’atafijalj it will ap- 
pear that Satvata was another name Of the Vr'-mi race of which 
VS-sudeva, Samkarsana, and AnimddhU w'ere memberh, and that 
the SStvatae had a religion of their own according to which 
Vasudeva w'orebipped as the Supreme Being, and thus the 
accounrgiven above from the NSrayaniya fa amply confirmed. 

§ 7. It therefore appears that this religion of devotion to Vs$u- 
deva ascends as high into antiquity aa Panini himself. -As T hftve 
mentioned elsewhere, the Ksatriyaa engaged themselves in active 
speculations on religious matters about the time of the ITpanisads,* 
and are mentioned even as the original poeseBsorB of the new 
knowledge SiddhSrthft and Mahavlra founded in this period of in- 
tellectual fermentation new Byatems of religion in the east or the 
Magadha country, which discarded or paBsed over in silence 
the doctrine of the existence even of God and laid down eelf" 
abnegation and a course of strict moral conduct as the way to aalya- 
tion They belonged to the Sf.kya and Jh&trka race* of Kfi&triyss, 
and Buddhism and Jainism might be considered to he the re- 
ligions of those tr’bes. The west, however, w&b not so radical in 
its speculations, and the race of Sstvatas developed » syfitem of re- 
ligion which took up the ideas of a Supreme God and devotion to 
him as the mode of salvation. 

These Satvstas and the worship of Vasudeva-Kisna seem clear- 
ly to be alluded to hy Megasth.®nee, who was the Macedonian 

1 YerbcDdluHgen dea VII. Intpinat. Onajitalisten-CcnKresBes za Af. 

Scot.., pp 108-9. [ This aTticle<*>s jncloded m Vol I of this EdltTon K B-tJ. } 
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am'bassBclor at the court of Oandrft'Tupta, ' the Maurya Candra- 
gupta reigned in the Japt quarter ol the hnirth century B 0 The 
statement of Megasthenes m that Fferakles was specially worship- 
ped by the Sourasenoi, an Indian nation, in w^hose land are two 
great cities, Methora and Kleisohora, and throuKh it flows the 
navigable river Jobsares. The Sourasenoi w'ere the Shrasenas, a 
tribe of Ksatriyas, who lived in ihe region in which w^as situated 
Mathura, oorreaponding to Methora in the above passage, and. in 
which flowed the river Johares, which has been intentffled with 
the Jum-na or yamuna. If the Vssudeva-Krsna fi-'orRhip prevail- 
ed in the time of the first *Maurya, it must have originated long 
before the eBtablishment of the Maurya dynasty, and my assertion 
that it owes its Cirigin to the stream uf thought, which began wfith 
the TTpanieads and culminated ■’ll the east inBuddhiSn and Jainism, 
and arose about the time of the latter, is confirmed. 


The name exprossive of the Supremo Spirit was, ohowever, in 
the early peiiod Vaaudeva alone Tn the passage from the ^iddesa 
and the three Tnpcriptions Vasudova is the name that occutk. 


Tn the T hagavadgitS. ( T!T, ’9 ) it is stated that “He who poss- 
esses knowledge gives himself up to mo, believing Vasudeva to be 
ftliV Even in the Bhagavaia Mantra of twelve syllables which 
is usually repreated at the present day nnd which is mentioned by 
HemSidri, it is to Vteudeva that ohmsence n; made,’ In Bhismap. 
chap 65 Brahmadeva, achlt easing the Bpreme spirit {Purusa Para- 
me^vara), entreat,! him to become the inereasm ofthcYsdu race, and 
then, referring apparenily tn af«re;:<jno ageihesay^; 0 Vfcudava 1 

this great secret 1 have eomnuinicaied In thee through thy favour 
■as it really is. Blavinr? created thyself as the God Sainkarsaua, thou 


didst procreate thy son Ptadyumne He created ^nixuddha who 
is Visnu himself, and he created me (Brahmadeva), who am made 
up of V&udeva afid created by thee. Dividing thyself in this way 
be born as a human bein', aga'n” in the beginning of chapter 
66 of the eatne Parvan, I’rajapaii sjieukH uf himseli as having ask- 
ed the supreme lord of all to dwell in ihe w'orld of men as Visn- 
deva (to become mcainati). The b^ireme Spirit should, it is said, 

1, Vratakffbijsi Bibl. lad, ) p, i!35 Thf^ Mantra n Om namo Bhugavate V^as- 
davSya 
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"be known as Vasudeva' and tte-nnghrmt ftp diapier that namn 
alone is used in speaking of the eterna! Cod. 

The substance of these two chap ter. s seems to he lb at in n for- 
mer age the Supre ne Spirit Vasudova created Samkni'-aiifv and the 
rest up to the ’Brahma himself, and on the prc'-ent oecaabTi iho 
latter asked him again to be horn in the Yadu race as YSsiidcvH, 
dividing himself into four paits as on the prcviou'j occabimi Tluis 
Vasudeva was the name of (die teacher of the religion td dovorinn, 
and there appears to be an implication here that 1 e cxi'-ted wiih the 
other three in a previous ago Kvep a*-' a member of. the Vr^r i 
race the name Vji'.udeva occurs in*ihc exaniploc <|m'ted 
from the Mahahhiisya and Kctifoi and no tdher. 

In the passage=; quoted by me in my article' op ‘ Allubionb to 
Kisnaetc., ’■ the name Krsna occui-h three tlnu‘«, VaMuleva in 
three passages and Janardana in one But in KidljornY Kditifn 
of the MahShhasya, which is more acourate than the BenareM edi- 
tion w'^ch I then used, the reading Kir*iua in two of tho three 
places is supported by one Manu'^cript cn.Iy ; Vacudeva occurs 
instead of Krona in one of the two place-, and tlw ('ther i> o jrwiy 
omitted, so that Vasudeva is used four times and Krsnaonly cmco 
In the Bhagavadglta ( X 37 ) the Bhaqavat that of the 
Vranis he is Vasudeva. 

In the Buddhist Ghataiafcaka the two elde'=it bons of Bpusagnrft 
and Devagahbha are named Vasudeva and Baladeva. In the 
prose narrative no other name is given, hut the names 
Kanha and Ketava occur m the verhes that aie Interwoven 
with the prose, The commentator remarkB on the first x'er-,e teat 
he is there addressed by his Gc.tra name Kanha, for he belonged 
to the Kanhayana Gotra, thus showing his belief that V^isudeva 
was the true proper name of ihe person Tins belief he expresses 
again in his commentary on a veise occurring =In 4he Mahh-nm- 
maggaiataka, in which Jambavati is mentioned as the beloved 
queen of Vasudeva Kanha, Here also Vasudeva is mentioned as 
belonging to the Kanhay ana Gotra, and from the verse itself, in 
which Vasudevassa Kanhassa occurs, ?t would appeui that Kanha 

1. Ind And., VoLIII, pp 14 ff [ ThiK arti'-lf ib uichidcd in Vuf: i ,jf this 
"Edition.— N B, U J 
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was the family nanae, the sense ■beti)«j Taeudeva, the Ksnha, so 
that the author of the verse Jteelf would seem to regard Vasudeva 
as the proper name of the individual, and thus he and the prose 
narrative agree 

§ 8 Thus then Vasudeva appears to be a proper name and not 
a patronymic, and when the Vasudeva religion or the Bhaf, 7 avaia 
school took its rise, chat was the name by which the Supreme 
Deity w'as known The conception of Vasudeva as his father 
must have arisen afterwards, as appears to me from the example 

Vasud'ev^h given in the Mahahhasya in the sense of “ son or 

6 

descendant of Vasudeva ai!d not “ of Vasudeva as must be 
iufeired from the analogous instance of Baladeva ffoin Baladeva 

Baladevawas ass 'oia^ed with Vasudeva and not with Vasudeva 

>• 

Krsna, Janardana, and Keaava do not appear to be Vrsni 
names and were given to Vasudeva in subsequent times when his 
worship had widely spread. All these three occur Jn Pataniali 
also, but the two iattci only once so lar as I know' But these 
the name Krsna is raore important than the other twm and many 
others that are used It appears to be us much a proper name as 
Vasudeva, though the latter has a religious signification, specially- 
attached to it How then did this name Krsna come to be used ? 
It*was the name of one of the Vedic lisis, the composer of hymn 
74 of the eighth Mandala He speaks of himself as Krsna m 
verses 3 and 4 of the hymn The author of Anukramani oalls 
him an Angtrasa or descendant i.f Anglrasa. In the KB (XXX, 9) 
apparently the same Krsna Aiiglrasa is alluded to and is repre- 
sented to have ‘seen’ the evening libation in its connection with 
the Brihmanaccham&in priest Krsna occurs in a Gana attached 
to Panini, IV 1. Sf5 in the Gana connected with Panini IV. 1. 99 
Krsna and liana are represented to form the Gotra names Karsna- 
yana and Ranlyapa, these mere Brahmana Gutras failing under 
the group of Vaslsthas The former is the Gotia alluded to by 
the commentator on the verses in the Jatakas noticed above. But 
he apparently does not confine it to the Brahmana class. Then 
the name Krsna as the son of DevakI occurs in the Ohandogya- 
Upanisad ( III, 17 ). He W|,h the -^pil of Gliora, w'ho was an 
AngirasiS If Krsna was also an Aagirasa, which is not impro- 
bable, it must be intetred that there wgs a tradition about Jvys-^a 
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as a sage frpoi the time of ihe ^ ;ve'0c hviTius t‘* the t'nie ''>r th« 
CiiaBdogya-lJpaLisad, ajd abonf afSotrii ul \iie jiuis'O i f Kiit-iu-' 
yaiia, which lil'erally mp^al^ coUeoi-h.n ut Kraia.-, which tho 
original Krana was the luumici This rsK' to the 

identificofcfcn of the sa;',s Ki'^na with WMuIcvi>, whin he wan 
raised to the rank of the .supretne deny Jimi tw ihf' name Jana- 
mejaya, the son of Pai‘jk*^!t, which i>ceia,s in thi AH., wni.'j la 
snbeeijuent times used as the name of Um pccsou to wh'ati the 
Mahabliarafca w'an nairaied, and a genealogy was given to hun 
fiom Arjuna, the Piindava, so ic ixis-^toic chnl Vasudeva was 
identified w'ith the sage lO'snn n ad c^iwaiogi given to him in 
the Vj’sni race thruuglv ,^uxa and yaeudeva. 

I 

Perhaps the best expianniion of the iaci of VhMJdr'va having 
bean called Kr^no, is that given by the coiiinientator of the Ghthiis 
ox verses of the Jatakas, i-uppurted, as it appears h' me, by the 
author of the GathSs hiniscif, that Kmui w-as a Gotra ruimn. The 
Gotxa ?Car3n§yana which corrosponds tu Kaiihayana ih not only 
mentioned as a BrShmana Oorm hpiaaging to tiie Vasihiha group 
in the Gaps alluded to above, but is .stated to h{iv<? belonged to 
theP^iasara subdivision of that group in the Matsyaoiir^r.a, 
eh. SOOb Though this vva,s a Brihinana and Pardsura Gotreg it 
could be assumed for sacrificial puipuses by a iC.'^atriya, for accord' 
ing to iLsvalayanaf Sr. 8, XJI. 15 ) the C.'Ot.'a and the auccsh.rE 
invoked of the Ksatriyas are those of their priests or chaplains, 
and the only Bsl ancestois that all the Ksatriyas iiave, ars 
Manava; Alia and Pauraj-avasa TJie iiaines of these do not 
distinguish one Ksarnya family from another, and. to answer the 
purposes of such a distmotion, the Gotra and ancestors of the 
priest are assumed. Vasudeva theiefore bclcmged to Use Kar-'^pi- 
yana Gotra, though st was a Brrihmana and Psrisara Ootra, and 
as belonging to this Gutra ha could be called Krsna by name 
Having come to be known by that name, all tbti traditions about 
idle learning and spiritual insight of tho old KfSua, and aha of his 
being the son of Devski were engrafted on him, aticJ thug in the 
Sabhapaxvan 38, Bhisma says that erne of the two isasons for 
giving the highest honours to Knma wa.s that be po-isegsed the 
knowledge of the Tedas and Sependonh treatises ( Yea&ngas ), and 
that he was also a sacrificial priest ( J.itvij ). The Hiac^ habit of 

i Qu.»teil also m PurufotJama'? f’r<iv’«:aiaafijan, My^vre, eiitio.i. 
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tfeoughi of identifying one god with othej-^ by regarding the la-tter 
either as forms or incarnations of the former, and thus evolving 
monotheism out of polytheism, led to the identification of this 
Vasudeva with other gods and with the boy Krsna of Gokula. 
These we will notice later on, 

§ 9, In the Harayantya we have an explanation, of the BhSga* 
vafea or PafioarStra system. This system also we will notice in 
its ripened form later. In the meanwhile we will turn our atten- 
tion to the statement that the ‘Ekantika-Dharma founded by 
Vasudeva has been explained in the Harigita and on the occasion 
when the armies of the Ku^us and the Pandavas stood face to 
face and Arjuna lost heart.* The allusion is of course to the 

Bhagavadgita. - 

This passage is noticed in the Bhaktisutra ( 83 ) and its com- 
mentary, in which it is stated that Ekantabhava ( which is the 
Bubject of the 2?§.rayanlya ), or devotion to one only, is Bhafcti 
alone, since the former is recognised in that passage^ as identical 
with the main topic of the BhagavadgitS But the Bhag'SvadgitS 
contains no allusion to the Vyilhas or forms of the Supreme, 
Saihkarsana and others, while the latter form a cnsractei istic of 
the BhSgavata school The aitS, however, mentions as the 
Prakrtis of VSsudeva the five elements, the mind, Buddhi or 
knowledge, and egoism as well ad Jiva ( VII, 4, 5) The last is 
identified with Samkarsana in the BhSgavata system, egoism with 
Anirvxddha, and mind, with which probably Buddhi k associated, 
with Pradyumna. 

What appears to be the fact is this : The Bhagavadgita 
composed before the doctrines of the Bhagavata ^school ware 
reduced ro a system, and it was then that the three of the 
Prakrtis of the Supreme were personified into Sainkarfana, Pm- 
dyurana and Aniruddha, who were members of the family of * 
V&Budeva, In the prevalent worship, however, Samkarsana alone 
is found sssoPialed with VSsudeva in early times, aa is seen from 
the Inscriptions, and the passage from the Uiddesa noticed in the 
beginhing.' Patanjaii also notices, under Pantni IL 2, 34, a verse 
in which it is stated that certain musical inetruinents are &ounded 
in a gathering in the tepipie of ^^hauapati„Bama and JKosava,^ 

1 Antasp. I K. B, U- } 

3 I B, O. Bbeadarkar’s Works, Voh IV,| 

* » « 



18 


FatMtansm, ^(linKni 

Here Rama and Kedava are Balararoa and Vasudeva-lCrPM, aud 
ii‘ is clear that there were festive gatherings at ihei? temples in 
Pananjali’s time. If the passage in Patanjaii under Pin ini Vf 
$ 6, “ JanSrdana tt'ith himself as the fuurih i e. with three 
companions, may be taken to allude tfj the three Vyuhas, then it 
must be understood that the four Vyuhas, VSsiidava, Samkarrana, 
Pradyumna and Aniruddha, were known in PatahjaliV time. UtiU 
it is doubtful, and it may be taken fur granted that the two 
Vyuhas, Vasudeva and f^amkarsana only were knorin up to the 
time of the latest Inscrlntion whioli is lo be referred to about th^ 
beginning of the hr.si century be{<*-re the Christian era, so that 
the system of four Vyuhaw was not fully doveloped tip to that 
time 

If this reasoning is correct, It will be soon that the date of the 
Biagavadgits which cuntivins no mention of the Vyahas. or )f>er- 
sonified forms, is much earlior than those of the Inscriptions, the 
Niddesa and Patanoali.i. e, it was composed not later than the 
beginning of the fourth century before the Christian em. How 
much earlier it is difficult to &ay, At the time when the Gltl 
was oonoeivod and composed, iha identification of Vtsndcva with 
Narayana had not taken place, nor had his being an incarnatioR 

of Visnu come to be acknowledged, as appears from the werrk it- 
self. When his Virdj or uni verse-form wa'A shown to ArhiWi as 
represented in the eleventh chapter, ho is twice addroffsed by the 
latter as Yisnu on account of Ins dawlmgbriiliance, which render- 
ed everything hot, and filled the whole univereo. Here Visiiii is 
allued to as the chief of the Adityas and not as the supreme fee- 
ing, and Vasudeva was Vi&nu in this sense, a.'? mentioned in 
chapter 10, because tbs best thing of a group or class is repru,i 3 ent' 
ed to be his Yibhuti or special mamfe, station. 

^ A characteristic of a new syabm of ielSgion that <iomm 

mta vogue is, that the followersarf. not satisfied with ihelde®. that 
the person known a.s the founder originated the system. They pu^h 
back the origin by many ages. Siddhartbaka waa preceded by 
many Buddhas, so was Mr^vira by* many Tirthamkaras. So iu 
the caseoffheBhSgavataschcioiwehave seen that i^fat systam 

was taught by NSrayana at the beginning of each Brahman, and 
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in the existing: Bratiman it was firsts taught* to Pitamaha o? Pra’ 
japati and thence ii passed to Daksa, Vivasvat, Mann and 
IksvSku, This last order of its revelation is alluded to at the 
beginning of the fourth chapter of the Gita, which conhrins the 
tradition noticed in the Harayanlya about the identity of the 
religion of the GitS with the Pkautifca religion r-eyesled by BTara- 
yana. In this respect of pushing back the origin tho Rhagavata 
system resembles Buddhism and Jainism 

V/SulJstance of the Bhagavadg^tE 

# 

§ 11. We will now pass lender review the main contents of 
the Bhagavadgita, as from all appearances it is the earliest exposi- 
tion of the Bhakti system or the ElrSntika Dhanna, , 

Chapter II. Arjuna is reluctant to nght because it involves 
the destruction of his near and revered relatives and of other men. 
Bhag^ivat endeavours to remove the reluctance l>y speaking of the 
eternity and indestructibility of the human soul. Hei;,© are two 
stanzas which occur, with a variation m one of the lines, in the 
Katha Upanisad.irhen to hghtis .spoken of as the duty of a 
K^triya for whom there Is no otbei good than a just fight. This! 
mode of thinking is oharaowised a.s being S4rakhya, and the 
Yoga mode then follows 

The condition of mind in the Yoga mode is a determined will. 
Those who according to the precepts of the Yeda perform rites for 
fulfilment of various desire.s, cannot have a determined steadfast 
will. For attaining such a will one should think only of the deed 
to be done and not of the fruits to be derived from it. With a 
ooncentraied mind and without any attachment to other obiects 
one should devote oneself to the deed alone By such devotion to 
acts with a determined will, man finally attains inflexibility of 
will ( becomes Sthrtapraina ), and all hia desires being uprooted, 
he attains complete serenity of soul or the Brahml condition. 
When he is in fhis condition at the time of death, he obtains 
quiescence in Brahman. This comes to the same doctrine as that 
stated in the Katha and Rrhadaranyaka-tTpanisads, that when all 
desires in the heart are uprooted, the mortal becomes iimnortal 
and attains to Brahman. Th^ disciplj??©, howover, prescribed for 

f, YadSaar^ pram«(3sraalii» ic5iua yesya hrdi Kb. VI, 14, mid £ii,l^c 

rt0, Wr 4. t 
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the attainmenl of this end is not simply nuh’ali hut alsh, 

since it is stated that after having cuniroUed the which 

render the mind pestlohs, a man should '' devote himself te 
Bhagavai 

§ 12. Chapter III. There are tvs'o paths, feat of devocifsa to 
knowledge for the Sajhkhyas, and thai of devotion to K arm an or 
action for the logins Bvery one is horn for a life of activity, hut 
the deads done do not tie Mm down to the world, if he does iixem 
for worship (Yajfa) and not for his private purposes. Ko Klayman 
is necessary for one'whoac oiipym«»!ts consist in himself, who fs 
satisfied with himself and contented in himself. But for tither 
people action is necessary, and jfe must he done without any selfish 
desire, Janaea and others ohrained perfection h^- devoting thGin< 
selves to actions alone, i e,, by the pursuit of an active life X^ut 
the action _^should be dedicated to the Supremo, and one should 
not seek any fruit for himself. But such a frame of mind is not 
attainable by ordinary men, who are under the iailuence of ihefr 
physical nature and sensual passions. 

Then a question is asked what it k that prompts man to sin, 
The reply is that it is desire and anger w'hich are all-powerful and 
envelop a man's “spiritual eristence. Desire acts through the 
senses, but intelligence is superior to the senses, and superior ro 
this latter is the will (Buddhi) and the soul is superior to Buddhi. 
Knowing oneself to he higher than Bnddhz, one should curb one- 
self by efforts and kill desire which acts through the series, 
senses, intellect, will. Hers the supenoilty of one faculty over 
another is an idea borrowed from the Katha-Upanisad. In eon- 
neotion with the teaching that action should he done disinterested' 
ly , Bhagavat makes the closest possible approach to the Simkhya 
doctrine that the soul being deluded by egoism { AhsunkEra ) 
regards himself as the agent of the actions dtSae 'by the qualities 
of nature ( Prskrfei ), and that, misled by the qualities of nature, 
he forms an attachment to the qualities and actions 

§ 13. Chapter IV, The chapter begins with BhiSkgavats men- 
tion of bis oomfftunication’H this system to Vivasvat in the first 
^ instance, as alluded to above * Incidentally the quesfcteh of his ex- 
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isience ai; the time of YivasTat cotnasup.aud he then explains his 
being bom again and again, and assuming incarnations for the 
destruction of the wicked by means ol hie Prakrti They who 
know the iiioarnaiions and the oeiestial deeds of Phagavat, aro 
released from the body ajid are not born again. By means of 
knowledge, men, being purified and their passions destroyed, and 
being devoted to him and resorting to him and resting on him, 
attained to the condition of Bhagavat. Bhagavat resorts to men 
in the manner in which they resort to him ; men everywhere 

follow his path. • 

% 

The idea of action without attachment is further developed. 
The metaphorical Tajuas are mentioned, sneh as the sacrifice of 
the senses into the fire of restraint, of the objects of the senses 
into the senses, of the operation of uhe senses and of the vital 
breaths into the fire of Yoga, which is the control of the self. All 
these Yajhas cannot be accomplished without acts jDf these the 
Yaona of knowledge IS the bast; for by its means one i^cees all 
things in one-self and in 0od { Supreme spirit ). This highest 
knowledge brings about freedom from, all sin, and destroys the 
polluting effect of action. The realisation of the Yoga sets aside 
the significance of the actiorrs. This highest knowledge puts an end 
ttf all doubt and one becomes a spirit-~-a spirit totally free. ^Vhen 
acts are done in this condition, they do not defile a person. — Here 
the tendency to rationalise Yainas or .sacrifices, w'hich set ia in. 
the 'ETpanisad period, is seen in a developed form, since the re- 
straint of the senses, the attainment of knowledge, and such other 
practices are characterised as Yajnas or sacrifices 

Another point that deserves notice is the statement that Bha- 
gavat deals with men in the manner in 'which they deal with him, 
that is, the spirit with which G-od is approached by men is re- 
ciprocated by G^d. This is followed by the affirmation that men 
everywhere, whatever the differences of their views, follow the 
path of Bhagavat Here lies, ia germ, the principle that all reli- 
gions have a baste of truth In them. 

§ 14. Chapter T. Ssmkbya and Yoga are brought into connec- 
tion with Samnyasa and Karm^iffga. They* are not independent 

# 4 

of each other. Following either idioroughly, one obtains the fruit 
of both. The place which is obtained by Samkhyas te obtainetbalso 
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by Yogas B'or Jfianayajfia or eaartfioa of knovsltidKS ski^abling a 
man to see all things.m himself and in tlod and tins knuwled::;e 
hringmg about freedom from sin, tho same oondiHnu is 
to which, an active life or pursuit of actions f Karmayuga ) hrm'p"’ 
about when the actions are done dieintoreslediy or withutit aun- 
ing at the fruit, with an eye diiectsd towards Brahman only, tSw 
true essence of things Though this is so, still Famnydha is diffi- 
cult to be realised without Yoga With Yoga une attains to it 
soon. A Yogin does not think that he does soms^thing whr-n ho 
sees, hears, eats, a'eeps, etc. This is so when thesouets arcdgao 
without any attachment, the aim,'heiiig the realisation of 
Brahman The Yogins perform deeds by their hody, mind, wdh 
or simply by their senses, without any attachment fort ho sake ,!f 
spiritual purification. Py means of Toga, Jhana is chtained. and 
in this condition man looks at all things alike When a man 
looks at all things with the same regard, what he airow at is the 
Brahman and' in it he rests. This leads to the Cnnsideratioa of 
the final peace in Brahman and the method of attain'mr it This 
peace in Brahman resembles the condition of an ArhatsnBud- 
dhiem, but the Bhagavadgits does not end there end adds that in 
this condition of deliverance a person comes to know the Supreme 
Soul as one to whom all kinds of worship and auhtere practlei^s 
are directed as the lord of all worlds and the friend of hH boingm 
and it is this knowledge that leads to peace. 

§15. Chapter VI He who does not attach himselFtu the re- 
sult of his actions and dues what he ought fcu do. Is Saiany.*lsin as 
well as Yogin. Karoian or action is necessary to hocome a sago 
( Muni ). When he has attained the dignity of a sago, iho cabtmee 
of it is peace Then follows a description of the state of a man 
who has attained Yoga. Practice of Yoga, or conAmplatif.n, is 
then described When a man goes thiough the Yoga practices, he 
attaiim serenity in Bhagayat, i. e , becomes absolhed in him In 
peace. All the functions of the mind are snspouded in the con- 
dition of Toga Seeing himself by himself he rests m himhclf. 

Then follows an explanation of the process of abstraction and 
concentration. A Yogsn sees hii^lf in alb things and all things in 
himself, looks at all things in the same light. The !5uprome?'jdpirit 
is nst lost to him who sees Him everywhere apd aces everything in 
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Him, the Supreme Spirit, He wliOflooks upon tiie Bhagavat as one, 
though he exists in a]l things, exists in hup, though he moves 
about everywhere He who regards all as himself ( and looks 
upon them in the same light ) in matters of happmess and misery 
is the best Yngin. Then Arjuna remarks on the difficulty of this 
Yoga. “ The mind ” he says, “ is restless But Bhagavat re- 
plies that it can be controlled hy practice as well as by reflection 
on the vanity of thmgs ( Valragya ) At the end Bhagavat teaches 
that he is the greatest Yogin, who, having faith in him, adores 
him jvltli his whole soul centred in him. • 

The Yoga described In ?his chapter is found in some of the 
Upanisads, especially in the Sveiasvatara. The affirmation “ sees 
himself in himself and everywhere else ” occurs in the Brbada- 
ranyaka ( IV. 4 33 ) The author winds up the 'chapter with a 
verse which is in every sense theistic, as he does the fifth chapter, 
in order, it would appear, that the description of the menial 
discipline contained in the last chapter, and of Yoga^in this, 
might not lead to non-theistic conclusions Care is taken to bring 
the whole into connection with the Supreme Soul, 

^ 16. Chapter VIL In Ihe last six chapters has been explained 
the whole process of Karinayoga from beginning to act regard- 
liess of the fruit, to the attainment of the condition of Yogin, who 
acting solely with a view to the acquisition of the Brahma condi- 
tion, is free from passions, looks upon all things alike ; and it is 
added at the end that he is the best of the Yogins, who adores 
Bhagavat with faith and with a devoted heart This is added to 
show that ihe processes up to the attainment of the Yoga condi- 
lion, are difficult to be practised by men with such passions as we 
possess, and the way to bo free from them is to surrender oneself 
to Oud ; and therefore in this chapter Bhagavat goes on to explain 
the nature of created beings and of his relation to them. He 
begins by saying that God’s Prakrti is eightfold ; the five ele- 
ments, mind, will ( Buddhi ), and egoism. Jiva is another Prakpti, 
which supports the world. Prom these are produced all objects 
or beings. Bhagavat is the source and the last resting place of 
the world. There is notliiiig furt|ier than him. All these things 
are stTpLug together In hifli as gems m a string. That which la 
the characteristic excellence of a thing is Bhagavat himseli. » All 
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the three qualities and the canjdiilonf resulting from theos pr^eet-d 
from him. Bhagava^ is not in them and they Are m hino 
Bhagav'at is beyond all these three conditions The U'orld, delxitlcd 
by the conditions resulting from whe tnree qualities, doo^ jiot 
know Bhagavat, the Supjeme f^idrit, who is beyond thesn all 
This Maya of Bbagavat consisting of these qualitifes very 
diiSonlt to he got over, and this Maya i;bey get rid of. who take 
refuge in him. Wicked men do not resort to iJl'isgavat, tlicir 
uuderatanding being clouded by Maya and resorting to Anum or 
demonical cojitlition. 

The devotees of Bh&gavat are *?if four kinds. t>f these tlm 
Jhanin, or the enlightened, is t!(e best. The Jnanili sticks ft,) 

f- 

Bhagavat as his best refuge. The enlightened man aurrendefti 
himself to hihi, regarding Vasudeva as everything. Other people 
are attached to other deities and undertake different vows Their 
faith in their deities is generated by Blmgavat and htjrengtheuid 
by h^m. i'hey worship tliose deities with that faith and attain 
fruit- That fruit is yielded by Bhagavat himself. Bui it is perish- 
able. ITot knowing BbagaratV true nature, which ib imcbangC' 
able sad excellent, ignorant people regard him as somethiog 
indisorete at first and afterwards made discrete. He is not iis- 
telligible to all beings, being enveloped in Yogamaya, { mystic 
power), He knows the past, the present and the faturej and 
nobody knows him. By likes and dislikos all beings are deluded, 
and those only, who are released from the infatuation of iikofc and 
dislikes, with their sins being destroyed by the praetfee of virtue, 
adore the Supreme. Those who know Bhagavat to be Adhiyajha 
( presiding over worship ; and Adhibbute ( presiding oyer beings J. 
come to know him when they depart this life. 

Bor the idea of all existing things being strung together In fiip 
Bupreme, we may compare MU. If. 2. 5, and BU. KI 8. 3-4 ; 
Ordinary people are represented as resorting^ other deitim ted 
by several desires. Tbo Bhagavat confirms their faith in ih&Ir 
toties. aad the tate that ther get fwm them we pe,M»bto, 
ere appears the same idea as that noticed in chap. IV and to be 

notioedincbap.?X, Vi?,, fei^tthewo^-fihippers of other godfe are 

«®" fe » vflMiffto at 

hKity in all religions, 
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17. Ohaptef VIII. Arjuna by putting <iu«£vtioiis libout 

th® three subjects mentioned in the last rerse-of the last chapter, 

and about Brahman and Adhyatma. Bhaq:avat then eupialns 

these About perceiving him at the time of death he says * “He 

who leaves his body while rememherin"- me at the time of death, 

attains to the same condition as mine ” Finally he slates that he 

who departs this life, while meditating on the all-knowing, eternal 

ruler, who is smaller than the smalla-t thing, whet is the protector 

of all, whose form is unthinkable, whose hiilbance is like that nt 

the siin,-and who is beyond ail darkness— with deVotiori, his whole 
* ^ 

soul gathered between the hi^jws with the power of coucQutraiion, 
roaches that Supreme Being, w'ho is higher than the highest. He 
then raentions the attainment of the Unchangeablo, waUi she 
mind concentrated, and the reaching of the final goal after leaving 
the body by means ot a Yoga process and by the utterauca of the 
syllable "Oin’ and the remembrance of Bhagavat all the while. 
Bhsgavat is easily attainable by one who meditates on h^n with 
a singleness of mind and is devoted to him Every being ts 
subject to transmigration, but is tree from it when he reaches 
Bhagavat 

During the night of Brahman all these tilings are yesrdvwd 
iSfo the indieoreta (Avyakta). and, when iha day dawns, 
they spring out again from it There ia another substance, 
different from the Avyabta and itself iiidi&creta (Avyakta), which 
is not destroyed when all others are destroyed This .substance 
which is indiscrete, is unchangeable and -that is the bighe.st 
resting place, which being attained lo, there is no return. That is 
Bhagavat s highest abode. That supreme soul, m whom all these 
beings arc and who has spread out all this, is to he altainod by 
single-minded devotion. Then hs proceeds to mention the two 
paths, Tho.se die while the sun is iU bis northern coursa 
{ UttarSyana) go to Brahman, and those who die while ha is in 
his southern oouise ( Paksinayaaa) go to tbo orb of the minm, 
from which the soul retarns 

It is worthy of obsarvjjtion th^jrt.ffcer mantioniu.g that the man 
who mS4itates on the Supreme at the time of death roaches him, 
he mentioafc. the attain aent oi the .Ak'^ara, which is the iiighesij 

4 1 B. G, BJBan4arkd.r’g WsJas, Vol. iv.] 
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goal, by reswting to a Yoga pritfiCf-','. 'Ihir- rs) bs> likfe b^sbing 

back OH die Yoifa practices inr tho aHaininent "( iln- Ah' am 
( Biahraan ) meniionod in the Upani'-.ulh, MU-h ci-s the Mu’.r'.hka 
( TI. 3, 3 ), and the RvebTsvatai a ( L J4 } !n thf firu pUfiKigc, the 
syllable 'Om* is coniparcd to a biHv, the fuel tn the asui 

Brahman to the taiget which ts io be tiit In rlia se^wid a person 
is instructed to use his own body as the nettjor Wooden piece and 
the Pranava as the upper one, and, ftraclismg which 

is like rubbing of the w<ioden pieces enrh other, !■' d'v 

cover the Crodhi<(den like Agmi in Ibc pioco-s of wofid. Heio the 
Aksara Brahman of the MuutJaka ,1s transfer tued iiiUi ih vn 
(Godhn the SvetasvaUra-apaiu-'»d, and iho BhagavadgiU aly. 
prescribes the fiiedliatiiig on Bhagavai wink' ilio syliaHe him* is 
being uttered lEero, tbereloro, we sec lac effort to invt-vt tin* un- 
changeable and iiidiscrote Brahman wiib a strung dkcinct iiersopa- 
lity. Later on iti the chaptoi, another A vvakta is tticnti^iut‘d,l«>sidos 
that into whfch ail rhiigs arc roriulved at ii.e dkKoiution of 
Universb This Avyakta is eienial and indostrurtibk and it cslicd 
Aksara and fheh'ghest goal Jfore, however, thk AUira k at 
cnee rendered thelstio by beiucr sjmkcn uf as the higho.4 abode ur 
condition of Bhagavat. 


§ IS, Chapter TX In this ckipfee Blmgavut ju-ocwds to cirrlutn 

the direct and indirect knowledge which constitute the ro>al lore 
and the royal secret. It is to be du»?cti> pcnu.iveJ. It h holy and 

Bh.agavut spread out nil ilm UTiivur^n. 
All things are iu him and he k mi in them, and still thy objwth 
are not in him. Wonderful k his lordly power. Ifo i« ti,e 

snstamer of all beings and is nut in them. Ilia mlf hringB all 

Jngs into existence As the air which exisi'i in the -ky is cvwy, 
where, so all beings are m him At the dii>,soiiition ,4 the wc^Hd 
all bemgs are dm.solyed uito hi.s iVukrtl, and at hmnnim « 
«w Kalpa they are discharged forth again. AU thcao aefs do not 
con aminata him, he does them withour auy desire. WAh him- 
Bellas the director, the Prnfc.ti bungs forth the moveable and im- 
oveabk tmnga Po<dkh men dis^ o pu-d iom who has usi.umed 
a human form. Mi know;, '«■ ,a. 

O.d an. t ... graa; ,„I„ „f a«.n,uns*r 

ad.nr0, kn».v.,n;; him fa b. tho nrigia „f 
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with single-mindedness Some people worship him hy Jfi^nnyaiSa 
L e , 9 , rationalised sacrifice, taking httn as one or t-everah cr as 
having Jbls face in all directions. 


He is & snbsidiarj^ as well as the -main, sacrifice He is Svadhi, 
herbs. Mantra, ghee He is Agni and he is also ohlation He is 
father, mother, nouriaher and gi'andfa'her of the world He is 
He. Kaman, tic. He is the w^ay.fiustoiner. lord, witness, shelter snd 
friends etc The knowers of the three Vedas, the di inkers of Soma, 
worshipping him by means of sacrifice, desire habitation, in 
heaven*, .where they enjoy i^gany pleasures. After their merit has 
been eshausled, they come t?ack to the mortal world again Those 
who thus follow the ritual of the three Vedas o<jtr^n and go Eg 
looks after the welfare tif those w'kj chink of him and meditate on 
him with single-mindedness and adore him. Those who W'Ofship 
other deities must he c^niside/ed as worshipping him, but they 
do Ko not according to prescribed xviles. He ia ihtv receiver and 
lord of all kinds of Yajnms or worship, hut those peuple% do not 
know him as he really is, and therefore they fail. Those who 
w'orship other deities attain to them, and his worshippers attain 
to him. All the oblations thrown into the fire, all that is eaten 
and given and the austerities practised should ho dedicated to him, 
isf this way these aettfins do not serve as a hondagct, and one be- 
comes areal Samnyasin and goes to him He who adores 
Bhagavat with single-mindedness, becomes holy, even if he be 

wicked He becomes immediately holy and obtains peace. Even 

women, Vaisyas and fludras, w'hon they resort to hror, attain io 
the highest place The seeker of the good should direct his mind 
towards him, shoitid be hm devotee, should worship hini, should 
him io him, and acting in this way and hexag thus fully devoted to 
him, he will reach him. 

Here the jren^ormance of .sacrificial rites Ik, in the manner 
which has become usua!, mentioned as efficacious for the acquisi- 
tion of a place in heaven. From this place per.sons return when 
their merit Is exhau.sted, but there is no return when a man 
devotes himself to Bhagavat with all his heart God is further 
per8on#lteed and bronghfjjome teaman by ^be?ng declared as bus 
father, mother, nourisher. grandt&ther, friend, refuge, etc. fi he 
aititede to other is oftoHrati^*n The worship offered to 
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them is raally ti> bui tha wur^hippars dsj ijut 

kuoiv B laTsvat as lie truly i'?. and rh.;fef')rQ rcni; 


i 10. Chapter X. Tie gods ami Rsls dcj nut know tlif* origin 
of Bhagavat. He <.\as before theoi ail. He who krum's BiagSivnr 
io be lie unborn and unlegimung ioi>d of all worlds, fe frot^ fnms 
all sius, AH the mental conditions, knowledge, absence of ignuf* 
aace, forgiveness, truib, self-ooalrol, serenity, pain and pleftsnre. 
etc . are from him. The seven amdoist Maharsrs and ftmr Manns 
sprang from bon, whwae descendants are all tho^e men. Good 
mea adore Bhagavat with pure faitjj, knowing him hj b® tbu 
Origin of all and that everything is s^t in motiunby ium. They, 
with their mir^s directed bward.s him, with their souls centred 
in him, enlighten each other, Rpeak al^ont bjfn. and thus they aifs 
satisfied and are happy^ Out uf sympathy f^r them he 
the darkness af tgnoranoe by the light of knowledge, baling him- 
self in liifi tri>e condition. When they adore him tbua constantly 
full of kve, be grants them that condition of tmnd by mtianh of 
which they reach him. 


Then queBtioned by Arjuim as fcfi the Vibhutis of csceHant forms 
of each species or group, which porv-mle the worid, Blmgaiat pro- 
ceeds to mention them, lie is tho soul that dw^jH.s b th©. ij©art ff 
men aud is the origin, the middle and the end of all beings Ha 
Visim of the Idityas, tbs sun of all shining thing«. Kaplla uf the 
Siddhas, PraWada of all Daityas, Kama of wielders o( 
gaosopoy ( Adhyataa ) of aO lores Dvaudva of eompnunds 
K^{ fame } of all females, Vasudeva of Vrsui. Dbanmhjara 

shouI^bTr aud spiondyur 

should be known as arising from hj& lustre, 

l!' hero one si>eoial characteristic of the 

EMtiBchooI and that is that all tlio derotess msat tm-thlr 
ia almost a charaoteklte W™ 

the Yovins who ^ ^ Blmbtejs ae distrngu Isbell ifom 

Rohlnde ’ ' Pi'ercisea siiigjy am 

d-r'r * *'• 

^ • J as oonstjtutmg one whole, ^ &!«, hfe dcsinmHve 
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form, ill whicli all outer into his^ioufcii aiid are absorbed^ is desciri- 
bed in this chapter. Arjuiia praisos him that he does not see the 
end, the 'beginning', the middle of him, that be is the guardian of 
eternal righteousuesK and entreats bim tu give up this frightful 
form and assume the more usual and the more agreeable human 
form- In verse 30, Arjuna addresses him as 'Visnu saying that 
his dazzling briilianoe makes everything hot and his lustre has 
filled the whole universe 

The idea of looking at the univense as a form of god is as old 
as the ^nrusasukta ( ^ V, 90 ), God’s having eyes everywhere, 
face everywhere, arms everywhere and the feet everywhere is 
exprobsed in B-V. X SI, 3. This verse is r>ipeat6d in Svetasvatara- 
XJpaniSad IlL 3 

21. Chapter XIT- This chapter starts with a question as to 
the difference between the contemplation on the original indis- 
crete cause which is unchangeable ( Aksara ), and ibe worship of 
him ( Vasudeva }, and the reply iB.they are the best devotees, who, 
fixing their minds upon him, meditate on him with a concentrat- 
ed attention and faith. Those who, with their senses restrained, 
meditate on the Xndiscrote, ITnchangeable, ITcdefinable, as existing 
everywhere and unthinkable, also reach bnn, but the trouble to 
them is greater. Bhagavat delivers from the ocean of death 
those, who. dedicating all tiieir actions to him and meditating 
on him, wojhbip him \ and he teaches Ar.iuna to fix his mind on 
him and concentrate his will on him, and, if he cannot fix his 
mind firmly up<jn him, then to endeavour to obtain him hy oon- 
tinued ^remembrance of him. If this last is noi feasible, he should 
perform deeds for his sake, and doing this he would obtain 
gaccess. If, however, he is not able to do this, with hie mind fixed 
on him, he should abandon desire for the fruit of all his actions. 
Then follows enumeration of the virtues of thof-e who are 
devotees of God and are specially dear to him, such as not hating 
any being, being the friend of all, being humble, being iadiffierent 
to praise or censure, etc. 

In this chapter the meditation on the Aksara or unchangeable 
indiscrete cause is agaii»mentias»dS as opposed to the worship of 
BliagsT^t ns a personal Gtid. In similar passages in the previous 
chapters, the peTSopalisation is effected at once by inserting a 
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clause applicable only t,a a pemmal Oor], (ini bniv 

tion on Avyakla is spoken of as Miccessiul, l.nt ft- 

being very difficult lo be practi^ed, and Iba tbei.stU aim of tbe 

work is kept in view 

§ 32 Chapter XIIL This iKxly is the K^^ira, ainl he bo ktu'W* 
this body as his own, is tCsetrajna The Bbaitnvnt nko K; f 
in all the Ksetras. This subject nbinit the K-oIr!.. and K'otrn.ha 
has been variously tieaied by the in verses nf vuil-ais uii’tjw, 
and determined by the words of the BuihmnsnttH unfoldjiij;; fp^- 
sons. Ksetra consists of thetwenly-luiuvelinncnk rtienth 'lUHi sn the 
Samkhya system and d8sire>hatred,pleasuieand nain.and b< dy life 
and courage, which are Atmaguuas acc(irding to rh<^ Vn ska'- 
Bhagavat then proceeds to enumerate the virtues, snob us bniiiili- 
ty, sincerity, etc , which conaisiutc itissaid, Jji-'naor ktU'wledge , 
but which aie to betaken as mesins to knowledge Thmi are 
alluded to knjSw'ledgo, or true philosophy, end its rcvi-m' fie 
then me»ations the .Tneya, or thing to bo known, and it Isruffw 
brahman, which has no beginning' nor end. which is iieilfu'r ex- 
istent nor non-existent, and which has hands aiifl fmi evrirywb're, 
and which has eyes, head and fuc© everywhere, which hu’^ i-arst 
everywhere, and which pervades all. And thus ihe dpseripiion oj 
godhead proceeds in the words of the flpanisads 

Prakrti and Punisa are unbeginning All ehatige'-i and finali- 
ties are produced from Prakiti. Prakiti I'l the cause in Itringin?? 
about effect, and PuTusa ie the cause in the enjoyment and niif- 
ferance of happiness and misery. The Puriica bid n^r connected 
with Prakrti, envoys or endures the properties nr effe.’h t,i Hk 
P rakrti ; and the cause is his heing connected with the thnia-i or 
qualities Besides all these various principles, tbere is in this 
body Purusa, the Supreme Soul, wluj Ir the witrees uf tnoryihlng, 
who is the sustainer, enjoy or and the great lord « By iimditatiuii 
some see the self by self, others see it by S^nikhyayoga and Kar- 

mayoga. Any moving or unmoving thing that comof- into exis- 
tence is produced by the uiunn of JK'-'et ra and Ksetr ajfm, J 1 c, who 
sees the Supreme Lord equally in all things, whu is dcMnyed 
when other things afe destroye'hrsees trj.i^y. hVcin{{ (U4 ^.uallv 
m all things, a man does no injury to hinioclf, and aii'a'uj^ to tl e 
highest goal He truly sees^who nee? all acts as done by Frakili 
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and Puru'^a as noi: the actor Wlfen he regards all seperate "beings 
as oxisting in one place, and sees development proceeding thence, 
he beooines Brahman. The Supreme Spirit, though dwelling in 
the body, does not do anything and is not contaminated, because 
he IS imbeplnnuig and is devoid ot qualities and unchangeable 
The spiiJt IS not contaminated, just as space or ether existing 
everywheie is not Just as the sun illuminates the whole world, 
so do3,s the Ksetrajiii. illuminate the Kselra 

The^Karmayoga. leading up to the condition a Yogin, who 
lojks at 'all things with thd'^ame legard and makes no dlsiinction 
between them and himself, has been described in the first six 
chapters In the next six the Bhakfciyoga, or lovmg adoraticm of 
God, is tlia subject treated of , and the final effect "bf it is the for- 
mation of the fully righteous character which distinguishes a 
Bhakta who is dear to Bhugavat With chapter XIII begins the 
Consideration of subsidiary subjects In this Bhagavat speaks 
of the Ksetra and Ksetrajfia, or the soul and its dwelling place, and 
of another soul, that is, iumseif also dwelling in the Ksetra, In 
connection with this subject he relexh to the poetic works of the 
previous Ilsis and to the words of the Brahmasutra. 

— What these works aie il is difficult to say ; but what follows 
1«, first, the mention of the twenty-four principles generally assooi- 
aued with tho fclainkhya system, as well as seven others, all of which 
constitute the Kseiia secondly, the enumeration of the virtues 
that qualify one to iho attainment of knowledge , thirdly, the 
statement about knowledge { Jfiana ), or that which is true philo- 
sophy, and also A.jn3.na, which is the reverse ; and fourthly, the 
descruition of the Jneya or the thing to be known, which is 
Parabrahman or the yupieme Soul This last contains the attri- 
buies given in ih^ LJpHnisad«,and a verse and a half are verbally 
quoted from the SU. There are also other statements in the con- 
cluding verses which resemble KU. Y, 11, and SU V 4 Then, 
there is a .statement about the nature of the Prakiti and Purusa 
quite in keeping with the Bambhya system ; hut the existence of 
the higjiest spirit in th6‘3?ody afemg with !he animal soul is 
mentioifed Thus is the atheism of the Baihkhya system studiouB- 
iy avoided, whenever nhem ia a refer^ioe to its doctrines, , Them 
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follow reflections on Ciod and trie of the Baprenu' Botii 

everywliere 

The workfa, therefore, npon which this ciiapter k hp-h^d are 
some of the Upanisads and stmie trcatasos sett!iis( h rth tH* 
constifeutkm ot the world and the principles of natality, Tz-wse 
treatises may have been the dnscoTirsm^ flrht jndO|>tudent and 
afterwards included in the Santipaivan and iither pHrt'< of th?* 
Mahabharata^, or rhey may have been uthtr'i of which we have rjo 
trace ; but there is no mentiem here of the Biia^1^hytt syshun by 
name iwr a special xefsrenee to it as td/iborated m later times tiy 
Isvarakrsna. The idea of the twenty-fmr priiiclpic'! is anvieht 
and seems to hsire been appropriated afterwards by the f'o?mdnrr< 
of the philosopljic systems, as it huited their lairiOfios But no 
chronological conclusnins can be deduced from the mcjithns *’f 
those twenty-four prinrdples 1’he doctrine that aii action pro- 
ceeds from the Prakrti, and the soul i- inactism and simply <m)oyH 
or suffeio, which IS a true Bdmkhy/i d-iotrinc, but Is cakuluted 
to absolve a man from moral responsibility, is also niwiti'mod ,* 
hut it appear* to ooine incidentally aloRa' with the t‘'.'ftut,y>-four 
principles 

S 23 Chapter iXlV. The great Brahman is the wtmib ^ Topi ) 
for Bhagayat into which he throws seed. Of all the wou-bH that 
produce bodily forms. Brahmau is the grcfitest Bbagavat then 
proceeds to detail the nature of the three (Jutias, their prudiicts and 
their results in the future world. Those Gurtas pntvo as bondage, 
and when they are got over, fci'.en the man is free from the tnmdage 
and becomes immortal. The distinguishing characteristic of one 
who is free from these three Guuas is a quiet undisturbed seroao 
mood, in which happiness and misery are alike, and guld, clod of 
earth and stone are alike, in which agreeable and ciisagmoahlc 
things are alike, and praise and censure are ska alike, ete. He 
who invariably lescuts to Bhagaval by Bhaktijoga hcctuu&n fre^i 

ftora these three Gunas and attains to the condiH/m of Brahmau. 

Ehagavat is the support ot the immortal and unehangfag Brahmsu 
and of eternal righteousness (duty) and of umndlBg hupp ne-ts, 

^Here chan is a distinct affirmatlfm of the houI's aUmnuimt of 
freedom from passions by tu^an? of continuous devotion ttv Bhagsi- 
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vat or God. The word Brahmayofii occurs in MU. IJI, 1 3, and 
is to he ixiterpreted, in the lijrht of the opemnsr statement in the 
above, as one whose Yoni is Brahman. 

§ 34 Chapter XY Bhagavat proceeds to the comparison of 
Bamsgra, or the whole extent of things, to the Pippai-tree This 
tree is to he cut by the weapon of indifference or non-attachment ; 
and then should be sought that place from which there is no 
return. One should surrender himself lo the origins! Purusa 
Those reach that unchanging position or place, who are free from 
pride, ig^jorance, desires, and the pair of happiness and misery. 
That is the highest abode of Bhagarafe, which is not illuminated 
by the sun, the moon or the fire When a soul departs from a 
body, it takes away the Indriyas, of which Maims is the sixth, 
and brings them in when it assumes another body. The soul Itself 
is a part of Bhagavat and is eternal. This soul, placing itself 
in these s^i Indriyas, resorts to all objects of sens© Xhe brilliance 
existing in the sun, which illumines the whole world, andi» which 
exists in the moon as wall as in fire, is to be known as that of 
Bhagavat, By beconiing Soma, Bhagavat raises ail herbs. By 
becoming fire be contributes to digestion. H© dwells in the heart 
of ali. From him proceeds consciousness of one’s condition, know'- 
la4k®j the rejection of what is not true Bhagavat alone is to 
be known by means of all the Yedas and as the author of Tedaiifcaa 
and the knower of the Veda. There arc two souls in the world, one 
that changes, and the other that is unchangeable Besides these 
there is another who is the highsfet and is called Paramstman, 
and who as the unchangeable lord supports all the three worlds 
after entering into them. Bhagavat is known to be thus Highest 
Soul in the ordinary world and also in the Vedae. 

There is one new point brought out In this chapter. And that 
ih that the animal^ soul goes out of the body along with the six 
senses and enters new ones in that condition The comparison of 
the composite universe to the Pippal-tree occurs in KU. (VI. 1 ), 
MaiU, (VI 4 ), and the non-illuinlnatlon of the highest abode of 
Bhagavat is mentioned in a verse in KG. ( V IS), MXJ, (IL 3, 10), 

and Str. ( VI, 14 ), The J.octrine-df vhe exigence of the third 

• * 

highest Furusa should also be noted as a character istio ot this 
theistic work. The triad, Kssra, Aks^ra or Atman ( individual 
5 I K. (J, fihaa<iarkar's^*Works, Vo5. IV, J 
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soul ), and fcho ruling one God, menijonrci in Kfj. ( I. 10 >, wbleh 
■work is s precursor of the BhagavadyHS. 


§ 25 Chapter XTI Bhagnvat now procoodn to emunor&tn tbs 
virtues which constitute the divine oudowments Ssmpsft 

and the vices that constitute dentoniucal posH-s^sions From di^«'in9 
endowments results final deliverance, and frm\ the dejiionisLoal 
possessions, foHo^vfi destructlun. There aw two cinss<>s, of cmvted 
beings : one is divine and the other dohioniacal. In p<smons of th? 
latter class there is no purity nor cucreet fouduetno? truth. They 
regard the vorla asutiTGal, witlmut suh^tratunt or suppiirt. w Hhouc 

f* 

God, disconnected and what more, H.ringjnt' from luat, licldiaK 
this view these wicked and dull persons vith their ferucjoU'^ d^C'da 
bring about the deBti’Uotion of tiic Wiuld- Full nf fn^atislde hmt 
and possessed of vanity, pride, and arrugance, they net in an na- 
holy mannei, sticking to their «vvn fnlao (loiK-eits 'Ihcy Rreumu- 
late wealth by foul means tor eujuvunent ami lusaKting of tiiGir 
possessions, &ieir power, their parentage, thej treat others % ith 
contempt and eventually go to the infernal rcguuis, if they 
worship at all, they simply utter tlw nomo and jiSKUipc n false 
garb. They axe full of egotism and hate Bhagavat. m ahuling in 
their own bodies and those of others. These wicked mm ho con- 
signs tu the race of the demons. Desire, angc? and covc'tMUstujsa 
are the three doers to hell. These thiee, tbereforv, ‘ihonld >.« 
abandoned. He who avoids tbe-ie three doors reaches t(ia higbaat 
goal. He who abandons sacred prscuptb and acta according 
to his own will, doe.s not obtain succ-CbS, happine'is or th^ high- 
est goal The sacred prseaptu must, tlisrehue, be ioilitw'ed wh^'^^Cl^er 
6 man has to do anything or avoid anythuig 


Here two classes of mem good and bad, am tnentiuned. Among 
the latter are included not only worldly men who do mt twe for 

God or morality, but the followers of pbilosopi|ic&f religious 

systems, different from that of Bhagavat seem aBu to \>» imhid^d, 
hey set aside the sacred SSstra or pmoopfe, denied Gtid. m 

uddhiete and Jainas cUd, and regarded iiie world as unaubatantial 
or unreal, as the former did. 


^ § 26, Chapter XV IT. Arjimaasks; 
mind of those who set aside the sacred 

*■ r- 
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with faith '/ Is it characterised b?" the quality of goodness, activi- 
ty or ignorance 1 ” Bhagavat answers : “ Faith is of three kinds, 
oharaoterised. by goodness, activity, and darkness or ignorance. 
The faith of a man depends upon the quality of his heart, A man 
is what faith makes of him As is his faith, so is the man The 
good worship gods, the active, Yaksas and Baksases or evil spirits, 
and the ignorant, ghosts and spectres. Men of demoniacal frame 
of mind psrforin terrible austerities full of ostentation and egotigm, 
and cause attenuation of the elements composing the body and of 
the Bliagavat who dwells in it He then mectioiih three kinds cf 
food, modes of worfihip, austmticfi and gifts, in keeping with the 
three qualities. For instance, in the case of worahig or sacrifice, 
that is in keeping with the quality of goodness which is perform- 
ed without any regard for the fruit and in scoorcTance with the 
sacred ritual. That sprins;s from the quality of activity, which is done 
for the attainment of fruit and out of ostentation^ and that which 
is done without regard for the sacred precepts and withoijt Dak- 
siu5 or rewards to the priest and without any faith, proceeds froia 
the quality of ignorance. As to charitable gifts, those spring from 
the quality of goodness, which are made because it is a duty to 
give to one from whom no return is erpected ; while that which 
is made with an interested motive and with a desire for leturn, 
springs from the quality of activity. And in this manner all the 
four snbiects are treated. At the end the doing of good acts by 
the repetition of the syllables *' Om, tat, sat " is mentioned. 

In this chapter the truth that man’s religious faith and the 
character of the God that he worships, depend upon Ms own 
character whether good or bad, is clearly recognised. Not only 
the nature of the God worshipped, but also the diet, the mode 
of worship, charity or gifts, and the practice of austerity differ 
according as a man’s nature is influenced by one or other of the 
three qualities, 'goodness, activity, and ignorance 

§ 27. Chapter XVIJI This chapter begins with a question by 
Arjuna as to the principles of renunciation and abandonment. 
Bhagavat replies that renunciation is the giving up of works 
springii^ from desires, anfi^abandoxSneTjt is tEe abandonment of 
fruits of Actions Some say that all Karman should be abandond ; 
others say that worship, charity and^sterity should pot be driven 



86 


Vm^naasm, Baimm dc, 

up The decision is that tihesa- last should not be abandoned, as 
ihsF bring about purity of tho soul. The actions should be done 
without being attached to them or desiring for tho fruits That 
duty that must be done, should not be abanducod, Crivsng up 
that duty is an ignorant deed. When action n avoided heesuse 
it is wearisome, its abandonment springs from tho gualily uf 
passion. When the essential action is done because it should he 
done without any desire for fruit or attachment, that abandon- 
ment springs from goodness. It is not possible for a bving being 
to abandon all motions He w'ho abandons only the fruit, really 
one who has abandoned actions. ^According to the b^Amkhya 
doctrine, there are five different causes; the resting pdaco, agent, 
instrument, varied movements and fate In this maniior il gnus 
on, Some acts' or states of mind are represented to vary according 
to the three qualities, such as knowledge, the deed dime and the 
doer, Buddhi or will, firmness and happiness, and the duties of 
the different castes. 

The man who worships Him, from whom all beings have epning 
and who has spread <mt all this, by doing the duties assigned to 
him, for which the three qualities have fitted him, attaiHB final 
success. He then proceeds to mention all those virtues and other 
states of mmd, such as self-control, freedom and pasHiuup, wHreh 
conduce to the realisation ot the Bralima-conditicm. When this 
condition is realised, a man is free from sorrow and degire, and, 
being equally disposed towaids all beings, ho develops in hiniself 
the highest love for Bhagavat, and know'ing Bhagavat fully and 
truly, enters into the Bhagavat, One should do all acts, iutont 
only upon God, and then one obtains tiie eternal plftoe by the 
favour of God. A man should fix his mind upon Bliagavat alone, 
dedicating all his actions to him, and then he gets over all evils 
'by the grace of Bhagavat * 

Then Bhagavat winds up the whole by teaching Arluna to 
surrender himself with all his heart to God ( the KuIerK who 
abides in the hearts of all things and raove.s them, as if forming 
parts of a wheel ; *and then Jbe says, by his favour Arjtma would 
obtain perfect peace and an eternal resting-plaoe. He m further 
iiJstructed to dedicate his whole jniud to Bhagavat, to become 
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hiB devotee, to worship him, to feow to 'him, and. in this way 
he ( Arjuna ) would reach him This is styled the deepest secret. 
Then Arjuna is iuld to set aside all other methods of salvation and 
surrender himself to Bhagavat alone, and Bhagavat world then 
free him from all his sins And thus the chapter ends. 

This is the Ekantika Dharma or monotheistic religion, which, 
as the ISfarSyanlya tells us, was communicated to Arjuna. The 
method of salvation here revealed is to lead a life of action, but 
the fruit of the action one should not he intent ;pn The action 
should be- done disinterestedly, that is. a man should be selfless in 
doing it, The action shouklTie dedicated to Brahman, that is, it 
bhould be done because tbe Universal Order requiresit to be done. 
This is tantamount to saying that one should do one’s duty 
because it is a duty When a more personal interpretation is 
given to xt, the doctrine comes to this, that one should act with 
the sole object of carrying out God's will. The frame of mind 
that is generated by consistently acting in this manner, ft free- 
dom from passion, a sense of tbe omnipresence of God and an 
equal regard for all things This leads to the realisation of the 
highest love of God, and, knowing Bhagavat thoroughly, by this 
means a man is absorbed in him. 

But to do one’s duty consistently and selflessly is a matter 
difficult, since all beings are subject to the influenee of the three 
qualities or, in our modern phraseology, of passions and appeten- 
cies. These can be got over by surrendering oneself to God. 

YL The Sources of the Religion of the Bhugavadgita. 

^ 28, This constant insistence on action being done without 
any regard for the fruit, that is, distinterestedly or selSessly, 
forms a peculiarity of the Bhagavadgita. But the idea is not new. 
In the Bopanisau it is stated in the second verse, that a man 
should desire to live a hundred years doing actions resolutely, 
and in that way and no other, will action not contaminate him 
And the noiJ-contamination as the result of an elevated state of 

mind is spoken of in ChU.JV. 14. 3;,JBU. 4. 23,'!and MaiU. YI. 20, 

* ^ 

The attributes of the Supreme Being the GitS draws from the 
Upanisads, as has been already shown m the remarks on the dj.ff’er- 
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ent chapters. While the persoaalits” of G(jd h fully aokrsow- 
ledged in certain parts of the Upani^ads, mere Brahman, the 
personality of which is not so distinct, Is also spoken «f in s'tms 
places When the Bhagavadgita takes in these passages it takes 
care to distinctly personalise the Aksara or Brahman, as wft have 
shown The source from which the Gita derivoa its dootriTiCH 
about the conquest of the self and the attainment of a condition 
of a peace and serenity, is the general atmosphere of religiou*. and 
moral sentiment, that came to prevail from tha hcgintunj? <tf the 
earliest Upanisad speoulationB to the^ formation of definiLo Teliyi- 
ous systems, orthodox and heterodox. Consequently, thtmgh the 
Gita speaks ^f the Brahma^Nirv^pa, it ought not to be suppits- 
ed that it ’bOD^.ows this doctrine of final peace and serenity from 
Buddhism. The source resorted to hy these bystems was common 
to ail 

Besides the Gpanisads and the religious and moral atnu ^phiire 
prevalent at that time, the Gita avails itself of the philosophy that 
had come into existence in early times. This i« the philogtjphy 
of the Samkhya and the Yoga. Though the twenty-fmir pr'noipks 
of the former system, together with the Furub'a ur soul ui, the 
twenty-fifth, as known in later times, and the doctrine ot t!*e 
activity of the Prakxti only and the .non-activity of Funsrarsrfi 
alluded to In the BhagavadgSta, still itftdda another soul called the 
Uttama Purusa or the Supreme Soul, which is not found m the 
later Samkhya, thus giving atheistic character to the philosophy. 
In their account of the creation, the Puriiias follow this 
philosophy, and the later Yaisnava and Saiva eyetems adopt it in 
a more or less qualified manner. 

But the word Samkhya does not seora to he imed in the 
Bhagavadgita to indicate the later non-theigtic sy.stf'in. In the 
second chapter and in the fifth, Samkhya im^cates a philobiophy 
based upon knowledge, and Yoga, one based op action. Again 
the five causes, that are alluded in the last chapter as men- 
tioned in the Samkhya system, do not appear to he known 
to the later Samkhya. The speculative philosophy, therefore, 
that existed aboflt the tirah of the^,8vetSdv»t»m~Bimnit:ad and 
the Bhagavadgits, was known hy the name of Saihkhyee,' and out 
pf it grew the mm-thei^io system of later times. The Yoga, 
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the philoaophy of action, too did i^evail, but it calminated, as 
indicated betore, into a conoentration of mind, the ordinary opera- 
tion beinq: suspended, on the Brahman, Aksara, or the Supreme 
Soul 

i 29 Thus the Bhagavadgita is the result of development of 
the religious and philosophic speculation that prevailed before the 
rise of Buddhism. But the origin of the idea of Bhakti, or love 
of God, which is the characteristic of the work, has formed the 
subject of a great deal of speculation in modern times, and to this 
point \ve will now turn In the Fpanisads, UpasAna, or fervent 
meditation of a number of things-such as Manas ( mind ), the 
sun, the Purusa in the sun or the moon, food, vital- breath, etc,, 
regarded as Brahman, i.e , thinking of them as Brahm;^n-is prescrib- 
ed, Such a fervent meditation cannot but magnify the thing and 
give it a glorious form so as to excite admiration and even love* 
Again what is called the Internal Atman ( soul ) is said in the 
Brhadaranyaka to be dearer than a eon, wealth and everything 
elBs ( I 4. 8 }. Here the word Atman may possibly be taken to 
mean one 's own soul. In the same Upanisad there is another 
passage which runs thus : “ This is that Great Unhorn, who is of 
the form of thought among vital airs, who dwells in the cavity of 
the heart, who is controller of all, ruler of all, the lord of all By 
doing good or evil deeds he does not become better or worse He 
is the ruler of all beings, he is the causeway or dike that separates 
things from one another and prevents them being confused to-‘ 
gether ( he is the preserver of order ). The BrShmanaa desire to 
know him by the words of the Vedas, by worship, charity and 
auiterity. Knowing him, one becomes a sage. The recluses desir- 
ing him as the place to live in, renounce the world. On this ac- 
count the wise men of old did not desire progeny, saying to 
them selves ' 'What shall we do with progeny, when we have got 
this Being, this world to live in ? and thus they gave up desire 
for sons, wealth and the world and lived the life of mendicants ” 
{ IV. 4, 22 ). 

Mow, if those wise men of old gave up all the pleasures of the 
world to contemplate and •dwell with the Supreme Being, so 
eloquently ^.escribed, must it not he considered that they were 
actuated by love for Him, though the woj’d Bhakti does not oaour 
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here? And at the bottom of ah tho6e raptutoup sa,yin.[rs about tho 
peace attained by seems: the Supreme Soul in the wr,rid ami the 
heart of man, tbets must be a ieelxTii^ akin to love. And riurin?? 
the period when the Rgveda poetry was composed, love for Hod or 
gods was Oj,ten an ahiding sentiment in the heart of the poet, as is 
evident from the words : “Dyaus is iity father '' ( RV, L H'4 33 ), 
“ Aditi ( the honndless ) is father, muther, and fcon" (BV. I. S9. U? ; 
and from such prayers as father Dyaus, avert all evilr , Be 
accessible to ns and gracious as a father to the son , etc I hough 
the later sacr.ficial ritual destroyed the spirit of these verses md 
converted them into simple verbal )-ormubi©, stllL the feeling that 
was in the hi^art at the time when they were composed, must have 
continued, though it found no expressiun for a time and exhibited 
itself again mixed with wonder and adniiration in the times of the 
TJpanisads. It certainly was not ahsont during this last period 
The text about the two birds, the friends and companions rd each 
otherr-hy which are meant the Supreme and Individual t-oulK ex- 
ists in the Rksamhita (1. 1G4. 20) and is repeated in the Muritiaka- 
Upanisad ( VII. 1.1). 

In the last ( MU. Ill 2 3), and in the KII. { If, £.3 ), there k a 
verse to the effect that this Supreme Soul is not to be atUiried by 
lectures ( from a teacher), nor by intolligenoe, nor rpnrh 
learning; he is to be attained by him whom the Bupremn Soul 
favours; to him he dlsclases his form. Again we have the 
doctrine that the supremely wise Being, the life of all, leads a 
man to do good deeds, w^hom ho desires to elevate ' KBSI. fll 8 i ; 
and another, that God dwelling in the heart of allheinKs, c<jntrols 
them— which latter forms the subject of a calebrattul jias^sige m 
tbe BU. Ill, 7. From this it is clear that the doctrine that the 
individual soul is dependent on the Supreme and rlmt the 
latter alone works out hie salvation, was acknowledged m 
Upanisad times. 

§ 30 In this manner all the pointsthat Ounstituto the EkSmtiks 

religion of the Bhagavadgita are to be fouini in the older religiouf' 

literature. The word Bhakti, however, in the senfek of lens is not 

to be found except in a verse in SU.^ 'But that word aiw-ays 

used in the sense ot love even by RamSnujn in hiksyskiu Bhakti 

Bieans constant meditatitjn and corresponds to the Uph»t8t of 
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of the Upanisads. The word etytiftiiogically signifies resorting to 
and then loving the thing resorted to It is used in th is sense 
hy Panini m Sutra IV. 3 95 ; hut the word, as explained by the 
commentators, has a passive sense and means a thing resorted 
to, liked or loved ; and general and special terminations are 
prescribed, which, when affixed to a aoun, indicate one by whom 
the thing expressed by the noun is liked or loved. In this sense 
the word Bhakti is used br Yaska also, when he speaks of certain 
things as Agnibhaktini, Indrabhaktlni, i e., things which resort 
to, Or relate themselves to, Agni, etc Thus the idia of love was 
associated with the word in Wly times, though it then signified 
loved instead of love Properly speaking, by ^the rules of 
Panini himself, it ought to signify the latter, as the suffix h 
indicates Bhava or condition. Howsoever the word may have 
come into use in later times, the thing expressed by it, viz., love 
for the Atman or the Supreme Soul, was an idea implied and 
often expressed by the word Priya or Preyas in the Hp^nisad 
period. 

§ 31. The state of things which must have led to the evolu- 
tion of the religion of the GitS seems to me to be this. About the 
time when the systems of religion we have been considering 
arose, there was a tendency amongst the people which often 
worked itself out, as is evident from the Pali Birth-Stories, to 
give up worldly life and betake themselves to a residence in 
forests or mountains. Even Buddhism, Jainism and other like 
systems considered an ascetic life to be a sine qua non of religi- 
ous elevation. There is reason to believe that Sxamanas existed 
before the rise of Buddhism. The religious systems that had 
sprung up were mostly atheistic The Indian mind had become 
prone to indulge in mere moral discourses and thoughts of moral 
exaltation, unassooiated with a theistio faith, as appears clear 
from Buddhisunani other systems, and also from dry moral dis- 
sertations of which the Mahabharata is full Such a system as 
that of the Bhagavadgita was, therefore, necessary to counteract 
these tendencies. Theistio ideas were so scattered in the Upa- 
ni^ada, that it was necessary for prac|ical purpqp®s to work them 
up into ^system of redemption capable of being grasped easily. 

These appear to be the conditions under which the Gita 
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into esistense I am nut inotinou to Yn'^udova and Ar}«r-a 

into solar mychs; ijut VaMicItsva ttt’.uW noc have hetn tivio^^ whetl 
tlieJBhagarad-rlta was coinp'JiJctl tui a Ji.'.'onnr'jo delivered &y 
any more than Buddha was living when his diRcmir,<e^ were 
reduced to the form uf hooks Jt is worthy d roinark that both 
of them are oalled Bhagavats when speaking. VA^ndeva mart 
already have boon deified before Iho Bhagavadgita was wTittsn. 

Aa regards the attitude of the Bhasravat t '> the ohier bohof, it 

is evident tha. it is c. .user vativo and iiG cams to fiilrtJ tho law 

and not snptrsede it It must t'lreadv have Loan seen tb.at hs 
looks at the aaerificKiI relighni ircua almost the same point tjf 
view as the ''Upctn Bads. Tim cherishing of do.sii'ss 'wbKth the 
sacrificial rite# eticonrgccl is considered harmluh and his fruit 
attained by means of them is perl^habl^‘. It wa.s. bccanrif' this 
Ek^ntika religihm was wj conservative, (hat it gradvmlly made 
its way into Hindu f<oinet.v in general, though it did not succi'(*d 

in upr'voting ihe rallgion of feacridccs Kiifl it always r<?taint*d 

its cliaraoter as a religum f<ir women and for all cusics, Sudras 
inclusled, and in its lator devulopmcnl' it wa.s assyciated with 
Buch Vedie rfte.s as then romainei when it was prafes.s<?d by the 
Brahtnanas. but not .s'O assovual'jd when Ils followers w^rw of 
lower castes, among whom it cviatiiiued to yxorciss great iafimeacA 
The BhagavaL’fi attltarlG toward.^ I'ufi wnm^hippers of other god'? 
has already been explained. It was v^trifnly Hiieral. All wuMhip 
to whomsoovor it was directed, reaches him ultioTately, hut tlm 
devotees of ocher gods do md know Bhagavat as ho truly ift and 
thus go wrong. This attitude mn,sr have had nomuthing h,* do 
with the influence of the Ve-budeva-Arena cult over ihfi loww 
clafises. 

Vil. Jdeutificatioa of Vamdevn witli I'i&ayaiia. 

♦ 

I S2. The vvord HSiSyana in similar to KfdSyana, whic-h 
last is formed hy P, IV 1, 93 and Hmans the Ootra HSdIiyana. 
The termination Is Mgrnficntlve and meatm in tbffj nma the 
resting place oi the place to which KMa or » colleciitm uf Nsdsn 
go. So Narivanas'inesns the-iesting pI^co or goal of Kira or ^ 
collection of Karas’, In the hT^riyahiya ( Xlt J Fosava nr 
i Se$ Medbatltfife vommea^ry oa Mian h iO- 
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Hari sa7e ^>o Ar 3 una libat be h kmowti as* the resting plaos or 
goal of man ( Nar§ii5.m. ), The word N’t or Naa'a is also used to 
denoiie gods as manly persons, espsoially in the ‘V'edss, bo that 
HSrayana may be construed as the restir g place or goal of gods. 
There is a tradition ■which connects hTarayana with the primeval 
waters. Manu ( 1. 10 1. and also Hari in the above passage say 
that the waters were oallod tTaras bocause they were the sons of 
Kara, and* since they were the first resting place of Brahmg. in the 
first case and of Hari in the second, the two were called HarSyanas, 
The Hu:tapa.s. such as the V&yu and the Visnu, ag*rc9 wdth Manu. 
Again there is a tradition th^ Brahmadeva sprang from the lotus in 
the navel of Kfirayana or Vzsnu (MBh III. 12. 34 and XII 349 18), 
In the VSyu-Purana Karayana i.s- represented a,s prior to Av' 3 '"alrta 
or matter in an tmdeyeloped form, and from sprang the 

mundane egg, and from the latter arose Hrahmadeva 

AH these traditions in various forms gBem to go back to 
iB'V. X. 82 5 and 6, which may be thus translated : '‘Prior tOj^he sky, 
prior to this earth, prior to the living gods, what it- that embryo 
•which the waters held first and in whioh all the gods existed? 
The waters held that same embryo in which all gods exist or find 
' themselves ; on the navel of the unborn stood iomeching in which 
»H beings stood ”, In this we have first the waters mentioned ; 
on those waters stood the embryo, which coi-re, spends to the 
BrahmS of the later tradition, who created everything ; and the 
unborn corresponds to Karayana from whose navel he sprang In 
this eroluryo all the gods, it is said, found themselves. This cones- 
ponds to the Karas, men or gods, whose goal or resting place was 
.KarSyam, so that this confirms the identity between Brahms and 
Kifr|.yaiia mentioned by Manu and some of the Puranas KSrayapa 
therefore, who, by the other authorities cited above, is considered 
prior to Brahmadeva and to the Svayambhu f>f Manu, Is another 
person and has a dasmic character and is not a historical or mytho- 
logical individual. Thi,s idea of KarSyana was developed in the 
period of the later BrShmanas and Aranyakas. 

In the Satapatha-Brahmana f XTT. 3. 4 ), Purusa KarSyans is 
represented to have sent forth from "the place *!T sacrifice Vasus, 
’ Badrs^und Adityas by means of the morninv, midday and even- 
ing libations respectively, he alone remsining in the place.^ Fta-> 
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japati tells him to sacrifice again, and the anhstanoe cf the who!^ 
is ;nat Narayana placed himself in all the worlds, in ail the godg. 
In all the Vedas and in all the -vital auB. and they were placed m 

him. This shadows forth tbs rising of Natayana to the dignity 

of the Supreme Sonl, who pervades all and m whom all things 
exist and who in the beginning sent forth all the heimg hiin 
self their receptacle or renting place as indicated in KV X. R'^. <5 
In another place ( XIII 6. 1 ) Putusa Narayana Is mentioned w 
having conceived the ideaof aPanoaratra Sattra (cuntinued sacri- 
fices for five dafs ) as the means of obtaining superiority uvor all 
heings and becoming all beings. He performed the Kscrifu'os and 
attained to that dignity. Here also XStayanas becoming the 

Supreme Enter and becoming all are spoken of. ljis.tajana is re- 
presented as t^e author of the Purn®astikta { EV X yO ) Ibis 
appears to he as much a fanciful representation, as that <’f Visiar 
karman and others as authors of other hymns. As in these last 
cases, it has a connection with the deity to which the byinn refera, 
ao that Xar§yana Is another name of the Puru§a, and these two 
names are associated together, as we have seen, in the abs'va cita- 
tions from the Satapatha-Brahmana. In the Taittiriya'-Aranyaka 
( X. IX ) XSiayana is described with all the attributes of the 
Supreme soul, which are usually found mentionod in the Cpanmads 

In the Mahabharata and p-arilnafi, he dgures as the ssUpxesne 
god, eepacialiy in connection with the creation ; inytliOlc»gical!y he 
is represented as lying on the body of a huge .serjieut in the ocean 
of milk, the original conception of h5& oonnection with tho prime- 
val waters being still kept to KarSyana thus hecamo an object 
of worship In the Ghoaundi Inscription noticed hafore,' there te 
what appears to be a dedication of an enclosure to X^rEyana 
( XlirayaTia-VatikS ) 

^ 33. The hea-yen of this NErayana was the Sveladvipa or white 
island In the KathEsaritsagara ( 54. 1 9, *23 ) XamvEhana- 

datta if; represented to have been carried to the white island by 
Devasiddhi and to Hari reposing on the body of the serpent 
and attended byXarada and other devotees. In another place in 
the same work ( 15-5, IOi-3 )*certain. are spoken of as having 
gone CO SVetadvipa and seen Hari in a house made of gji^ac gems, 

iVnte, P 4, £ ?r, B. V. 1 " 
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lyinf? OTifhe serpent bed with Lakemi^itfchrg at bis feet, Tn the Hari- 
varhsa ( 14,384 ) it is stated that Yogmsand Kapilasamkhyas, who 
desire Mohsa or final deliverance, go to the white island or 
Svetadvipa, by reciting the prayer and praise composed by Balin. 
Evidently, therefore, Svetadvipa or white island is the heaven in 
which NS.ra.yana, spoken of sometimes as Hari, dwells It cor- 
responds to the Yaikuntha of Vismi, the Kailasa of Siva, and the 
Goloka of Gopalakrsna ; and to that heaven of Narliyana it was 
that Narada went and saw him and learned from him the mono- 
theistio redigion of Vasudeva ^ There is, therefore, no need to sup- 
pose that the white island Vas a Christian country peopled by 
white races » 

§ 34. Narayana, being thus evolved as the Supreme Being in 
the later Brahraanic period, was, of course, prior to Y'Ssudeva, 
and in the epic times when the worship of the latter arose, Vasu- 
deva was identified with NarSyana In the Vanaparvan ( chaps 
188, 189 ) there is a description of the condition of things ^ the 
time of dissolution of the universe, in which it is stated that there 
was water everywhere and there was a boy lying on couch on a 
branch of a Nyagrodha tree. He opened his mouth and took in 
Markandeya, who roamed in the inside and saw the whole universe 
and- was struck with wonder. Then the boy vomited or threw 
Mm out, when be saw again the waters alone Markandeya then ask- 
ed the boy who he was; then he said; “Formerly I gave to the waters 
the name of Narah, and those were my re.stmg place (Ayana), and 
therefore I am Narayana”, and thus he goes on to describe his 
greatness. Finally Markandeya, who tells the whole story, says 
to Yudhlsthira that Janardana. his relative, is this same Narayana. 
The burden of the whole of the Narayaniya section seems to be 
this identity between Nara.yana and Vasudeva 

Besides this Narayana, the creator of all, there was a tradition 
about another who was always associated with Nara. This com- 
panionship seems to be traceable to the IJpanlsad idea of two birds 
dwelling in a tree, friends and associates of each other That one 
of those, who is called the lord and the onlooker, is in the present 
traditioi^Narayana, and th#qi:her, who is engaged in eating the fruit 
of the treS, Kara. The old idea was transferred to the new cog- 
ception of Na.rayana as the resting plaq^ or abode of all men* In 
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the opening chapter dfthe Na-rayanlya it is fetated that XSray&rg. 
the eternal soul of the universe, with four forms hecamo the n 
of Dharma The four forms or four tons were Nara, hiarayana, 
Hari and Krsna. The first two of these devoted tharnhelvew; tu ihs 
practice of austerities in the Badaiihasrama* 

The same story is given in the 'Vgraana-PurS-na ichap. 6) The*^# 
four are represented as the sons of Dhanna and had A)iim-ix fiion- 
kithng ) as their mother. This story seems trj he significant 
About the tiine when the new systems of rehgion arose, ihc* ideas 
that Were undergoing fermentation' were Dharma or fiKlite'UUv’ 
ness and Ahimsa or non-slaughter, as against the idd et-rejiionial 
of sacrifiofdl rites and the killing t>f animals iu aocrrdance 
with it. These four names, therefore, wore names oonnecfed wuh 
the iniroduction of a new system of religion, not heterodox, 
which concerned itself with righteousness and ncm^slaughter of 
animals. That is what appears to he meant hy Dhariim being 
called the father of these four and Ahimsa, their mother, 

Nara and Narayana are sometimes called and that is 
probably to be traced to the conception of HSrbyara as the 
Bsi or ootnposer of the Puru^shkta. These gods must have been 
very famous at the time when the MahlhhSrata was corn 00 ^: 41 , 
since in the opening stanza of the different books obeifcHnoe i« 
made to these two gods. In iiie Vanaparyan ( U. 46, 47 ) Jamir- 
dana is represented to have said to Arjuna : “ Oh invinoibk one, 
thou art Nara and I am Hari NSrayana, and w«, the sages Nam- 
Narayana, have come to this world at the proiwr time ; thou art 
not different from me, oh P&rtha, and I am not different from 
thee ; it is not possible to know any difference between u^ ” 
In chap. 30 ( verse 1 ) of the same Pervan, the Go<l uf gmls { Siva ) 
says to Arjuna : In a former birth { body ) thou wast Nara and 
with HarSyana for thy companion, perfonnedst austerities for 
many thousands of years in Badarl In the Udyogaparvan 
( 49 . 19 ) it is said ; The two heores, Visudova am! Ariuna, wi 0 
are great warriors, are the old gods Nara and Har^ys^ja. T!ti& 
is the tradition ’/ In this manner theje are a good many esamph e 
offfie identifioathm of Arjuna affd Vaaudeva witU'Nara and 
<■ Narayana, And thus the old tradition about the two who 
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ere warriors at th.e same time was broaght into ^ coniiection. 
ath ttie two interlooutors of the Bhagavadgita 

VIII. Identincation of Vasiideva with Visfflii. 

§ 35. Visnu is a Vedio deity. There are but few hymns 
addressed to him in BV., hut his personality is by no means un- 
important, The long strides which he takes, and the three steps 
by which he measures the universe, are always described with an. 
enthusiastic spirit. His first two steps can he discerned and 
approached by men, but the third no one can dare transgress, and 
it is beyond the flight of birds*( HV. 1. 155. 5 ) The wise see the 
highest place of Visnu ( Paramam padam ), as it were an eye 
fixed in the heaven { HV L 22 20 ). In the highest place of 
Visnu there is a well of honey, and there the gods repica ( PV, L 
154, 5 ), Visnu appears as the comrade and helper of Indra, 

Visnu, however, in spite of his comparatively subordinate posi- 
tion in J^V , began to rise in importance in the time of the 8rah- 
manas, while during the epic and Puranic period he rose to the rank 
of the supreme spirit. The moment which seems to have been in, 
operation during this process of elevation, was reverence for the 
third step or the mysterious highest abode of Visnu beyond the 
ken of all. In the Brahmanio period we have the mention of 
Agni as the lowest of the gods and Visnu as the highest ( AB.1,1 ), 
Then we have a story in Satapatha-Brahmana and Taittirlya- 
Aranyaka of a sacrificial session held by the gods for the attain- 
ment of splendour, glory and food. They proposed to themselves 
that he amongst them, who by his deeds reached the end of the 
sacrifice before the others, should attain the highest place among 
them all Visnu reached the end before the others, and he thus 
became the highest of the gods ; and therefore they say that 
Visnu is the highest of the gods ( SB. XIV. 1.1). When this 
was written, ViSnu had already attained to the supreme dignity, 
and the story is invented to account for it Theie is again in 
the same Brabmana ( 1, 2, 5 ) the story of Visnu the dwarf. When 
the gods and Akuras were contending for a place of sacrifice, the 
latter agreed that they would allow as much larrd for the former 
as was equal to the size of the dwarf. Vi^nu was then made to 

lie down, but gradually he grew so large as to encompass thS 

• * 
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whole earth, and so the gods rM the whole earth. Kore a nn'rani* 
ious power has been attribaied tu thoirgb be is not nece- 

ssarily the Supreme Spirit 

In the Maitn-Upanisact (VI VJ ) fond is called the form of 
Bhagavad-Visnu, which sustains the univcr.se in tbe Kathw" 
Upanisad (III 9 } the progress of the human soul Is compared to 
a journey, and the end of the path which ho traverses is called 
the highest place of Visnu { Paramara padam ). This i.s the final 
goal and the abode of eternal hlh-i^, and the use of the ward in ttuR 
sense lends support to the view that the slevatimi of Vjf'i.u to the 
dignity of the Supreme Being was duo to the fact that the espresK- 
ion was capable of being used to denote this sense SonU' time 
after, Visnu became even a household god. In the ceremony iT 
the seven steps contained In the marriage ntual, the brid«Krcom 
has to say to the bride, when she puts fuvtii a step : *' May Vi^ny, 
lead you or b® with yem ” This foninUa occurs in th« Grhya- 
sutr^ of Apa&tambft, Hiranyakesm and Faras-kara, but in that 
of 3.^valay»na. In epic times Visnu grew to be in e%”«ry fe«p<}ct 
the Supreme Spirit ; and Vasudeva is identified with t'ismi. In 
chapters 65 and 66 cf the Bhlsuiapnrvati nutveed before,' the 
Supreme Spirit is addressed as f^ls-rayana and Viaiiu and is 
identified with Vasudeva. 

In the Anugits portion of the Asvasnadhikajiarvan (chap 5.V5S) 
Ersna, while returning to BvSrakA meets on the way a sage of 
the name of Uttanka of the Bhygu race. The sage avkfe Kwa 
whether he had established peace between the contcading kins- 
men, Pandus and Euros, and Cfatahlished affectionate rflations 
between them. Kr.sn& replies that the EuruK had been riustroyad 
and the Pandus were in poKsesbion of the supreme itoverfeignty. 
The sage got angry and baid that he would prunoupce a eurbo 
again&t Krsna, but if be explained t'j him the philosophy cf tb« 
soul (Adbyatma), he would desist. Krrfpa ihefi d*es explain thig 
philosophy at the request of Uttahka and idiowg him his univorsid 
form (Virat svarupam) The Svarupa is the same as, or slnjllar 
to, that shown to Arjnna according tu the BbagavaflgStS, hut it is 
here called the Vaisnavsfo«n(Raps),;Aliich name does nut uccur 
in the other passage. Thus then betv^■eea the poriod of fK‘g Hhaga* 
t Aftte, pp, 13 ttUd ff, i H. B, li, J • 
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vadglta and that of the Anugita, the identity of Vasudeva'lCrBna 
with Visnti had become an established fact In the Ssntiparfaxi 
{ chap. 43 ) Yudhisthira addressing Krsna sings a hymn of praise, 
in which Xisna is identified with Visau In the epic times, Visnu 
is regarded as the Supreme Spirit, hut the names of Narayana and 
VasndeYa-Krsna apparently occur more frequently or are more 
prominent. 

§ 36 Still many parts of the Mahabharata represent a condi- 
tion of things in which the dif inity Vasudeva-Krsna was not gene- 
rediy acknowledged. In the above passage from Anuglta, the 
sage Uttsnka is about to proaounce a curse on Krsna, as if he was 
an ordinary individual, and desists only when his unifersal form 
is shown to him. Similarly in many passages noticed by Dr Muir 
( O. S. T. IV, pp. 205fF. ) Krsna’s divinity is denied^ and Samjaya 
and Bhistna make strenuous eSorts to establish it 

What appears to he the fact is, that the religion of Yasudeva, 
in which divine honours were paid to ham, was professed by the 
Satvatas, ag observed in several of the passages noticed ahol'e, and 
its gradual extension to other tribes and people of the country is 
shadowed forth in these portions of the great epic In the PurSnic 
times, however, the cult of Vasudeva ceased to be militant, and three 
breams of religious thought, namely, the one flowing from Tisnu, 
the Vcdicgod at its source, another from Narayana, the cosmic and 
philosophic god, and the third from Vasudeva, the historical god. 
mingled together decisively and thus formed the later Vaisnavism. 
There is however, a fourth stream, which xu modern times in some 
[of the systeme of Vaisnavism has acquired an aln.ost exclueiva 
predominance, and to this we shall now direct our attention. 

IX. Identification of Yasudeva-Krsna with the 
Oowherd God { Gopaia-Krena ). 

S 37. There is no allusion to the cowherd Krsna in the tothO' 
rities we have hitherto quoted. The Inscriptions, tho work of Patan- 
jali and even the Narayaniya itself indicate no knowledge of the 
existence of such ft god. In the last the Avatara of Vasudeva is 
menti<»ed as having heeh-sssumed for the destrxjctiun of Karasa, 
hut of none of the demens whom the cowered Krsna killed in. J:h6 
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cow-settlement ( Gokuia ). 'flm ooulrartL ber^een iliis and the 
statements in the Hawvmnsa (vv 5S7'’t-58T4<). V'avti-PutAia, chap. 
98, vv 100-102, and Bnagevftta-Purarjfi, rr. 7, of fCt.-rtas Avatara 
having been assumed for destroying ail the demnns that appeared 
in the cow-settlement PS vvell as (if Kairisa -is f-igniticast Whou 
these works were written, the legend about too cs^w'herd Krtna 
must have already become current and his identUicaiion with 
Vasudeva-Krsna been effected. And the f-.icry of the Vrpm prince 
YSsudeva having been brought ux"' in a cow-.sefctletnoiit is inctingrEi- 
ous with his l^ter career as depicted in the MahAblthrata. ?for 
does any part of it reqiiire the presuppusition of'-uch s boyhood aft 
has bean ascribed to him. 

In the Sabhlparvan (chap 4t), how'c -er, iHtsun5.Ia in traducing 
ICrsna alludes to his valorous deeds, such tlm killing of pntanfi 
and others, which were -done in the cuw-i-ettleiimnt, and speaks of 
Bhlsma’s having praised them. But the pruim hestow'cd on Kii-na 
by Bblsina (chap. 38) does not contain a meuciou of these deeds,. 
This passage therefore is interpolated'. 


1. Tile Somhern Reoansioa of the iUlifthluiniUi uotslsutii, »u«y j(!t»)rif«{3t‘onf. 
It) the liSttyaelya, i}h4P 33S «f the HtU'oti'-trn 

ohap. 344 of the Sovithersi. We hsveaij.vet'iV' tii iho Ll'tcr which .0 
eoutttiiied !« the forsier. They spoitk of .ifins'iP’ ffuttle "f tl'nir fisoiR: fcdled 
instead of resJ iive amntals. Till'* i* a. i»tcr si'jettihe. whisiti i'* ■itroi'ijjiy 
advocated by ttte M&dhva Vji§i 5 ava»,Uut domeii v))th m imtrb peHiStBChy 
bySmSrtas. la the present case in the S;d'Ii,lparv'«ti, oinnp. t~t 3*> 

about Kr^ija’s- doinge in Gohula are in M. and not )u K. Chap' er S.i in ri, ah'^nt 
bmh and r© 0 ) oval to Oofcula i*. not in N. Cfuiiter 34, H, vv 4 3 
about JarRsadidha's deciiaing to tight wjth iJeeausw fie woib a 

are not fepncl m ohap, 2.t, 14, which oorrespouiis to Unit ohaptar.^^ Ciiacteri 
33 and 34 in S. are not m N. The fleet n. about SsihadevaW exp* dit'.tjn to 
tka P5v<Jya country a»d tjb« second ahout- ■ Ghajotcaoii's keioii: to 

XanicS and Vibklsupa's paying tnbnw out of teapeot for Kfstpt. At 
the end of ehap, 33 in S, cofresponding to ebap. 3& in N, there i.-* au inter- 
polated passage, in which the worihij* done to Kpypt is derided »« Jievisg 
keen done to a Gopa or cowhard This w net found iw N- t'Sinjit^re 43 ^1 in 
S, are not found in N, They contoiu .t ireation of she ’Ai'Atdtiw * ol 

and fais exploits- ir fTofeuki Chaji 64 j« 8, porres'pond-s to eksp -41 m-.N, 
** ^ »r 

Thus aitempta Imve aia'jys !'e»n oiade to- bring by means of it.tr'jwiatioa'’ 
the stones told !ji the MaiiSbhSrata to the fomi which ttiey suksatiosfitiS’ 
'' s^PDfRe, Tije yatsap dettlt with ia the test £s a vittar uit«r|)vUti(?a, 
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The name Govinda do©=! occur in 'the Ehagavadg-itS and other 
parts of Mahabharata. It ie an ancient name, being fierived by a 
Varttika on P, III 3 138, If this name was given to Krsna, be- 
cause of his having had to do with cowe, while a boy in Gokula. 
and bis previous history in the oow-settlement was known, when 
the genuine portions of theMabSbharata were composed, we should 
have found an etymology of the name expressive of that connec- 
tion. But, on the contrary, in the Adiparvnn it is stated that Go- 
vi’nda IS so called, because in the form of a hoar he found the 
earth (Go) in the waters, which he agitated (chap 21 ?2) ; and in the 
Sanfciparvan (chap 343. 70) Va^sdeva says; “ i am called Govinda 
by the gods, because formerly I found the earth which was lost and 
lodged in a den'’. The oyigin of the name may be traced to this 
legend, but more probably Govinda is a later form of Govid, whicb 
ip, the Ilgveda is used as an epithet of Indra in the sense of ‘ the 
fipder of the cows ' Thi.s epithet, as another, Ketinishdana which 
is also applicable to Indra, must have been transferred to VEsud^eva- 
Krsna, when he came to be looked upon as the chief god 

Prom all this it appears that the story of Krsna’s boyhood in 
the Gokula was unknown til! about the beginning of the Christian 
Era. The Harivarfi'sa which is the chief authority fur it, contains 
tbs word Dinara, oorrasponding to the Latin word Denarius, and 
consequently mast have been written about the third century of 
the Christian era. Some time before that the stories of Krana’s 
boyhood must have been current. The nature of the tribe of 
opwherds among whoin Krsna lived, is to be gathered from the 
words oi the boy-god addressed to his foster-father Kanda, in order 
to dissuade him from celebrating a festival to Indra, and induce 
him to worship the mountain Govardhana instead “ We are 
cowherds, ” he says, “ wandering in forests, maintaining our- 
selves on cows, which are our wealth ; cows are our deities, 
apd mountains and" forests ” ( H 3808 ), The cowherds lived 
in a Gho^ft or temporary encampment which was capable 
of, being easily removed from place to place, as when they left 
Vraja and encamped in Yrndavana ( H. 3532 ). Ghosa is defined 
as S,bhlrapailh which is gegerally underetood »s the enclosure 
^o{ cowher?[ii. 

Bht the original signification of the word Abhira is not a cow * 



herd It is the name of & race, whose original ooonpaifon 
the tending of oows ; and oonseqnentZy the name became in later 
times equivalent to a ' cowherd For these reasons the cowherds 
among whom the boy-god Ktsna lived, belong to a nomadic tribe 
of the name of Abb Iras These AbhlTas uocapied the traot of 

country from Madhuvana near Mabhurii to AnCipa and i^naxta, 
the regions about Dvaraka ( H. 5161-5163 ), The AbWras ax# 
mentioned in the Mahabharata (Mausalaparvan, chap. 7) as having 
attacked Arjuaa, who was carrying the women of the Vi^nis from 
Dvaraka to Kuruksetra after the extinction of the m&k members 

A 

of the Vrsni race. They are described as robbers and Mlecchas, 
and lived near Paiioanada, which i.s probably Punjab. The Visnu- 
Purana locates them near the Aparantas (iConksn) and Sauxastraa, 
and Varahamihira assigns them nearly the same position. Though 
they are mentioned as the southern joeople ( Br, S. 14. 12 b and as 
living in the southwest ( Br, S. 14,18), the AhhSras must bava 
migrated in large hordes into the country. They were at hr«i 
mere nomads and afterwards settled in the country from about 
the eastern confines of the Punjab to the vioiaity of Mathura and 
in the south up to Saurastra and Kathiavad, i, e,, they mast have 
occupied the whole of Ea'putana and a tract to the northeast of 
it. After they were settled, they took to yariaus ocoiipatioasj oae 
of w'hich was of course the old one, namely the tending of oowa. 

The descendants of the old Ahhiras ara called Ahirs at tfe« 
present day, and we have now Ahirs following the occupation of 
carpenters, goldsmiths, cowherds and even priesthood. At one 
time they founded a kingdom in the nothern part of the Maraiha 
country, and an In,scn'ption of the ninth year of the Ahhlm king 
Bvarasena, the son of Abhlxa Sivadatta, is found at Hasikb 
From the form of the characters the Inscription probably belongs 
to the end of the third century. The PnrSnafi mention a dynasty 
of Abhiras composed of ten princes*'. Another In.soription of an 
earlier date is found at GundS^ in Kathiavad, In which the 
charities of Eudrabhuti, a general, who is callsd an AbhSra, ara 
mentioned. The Inscription belongs to the reign of « Ksatrapa 

1 Lhdera, List of BrSfeml laserJptlons, JTf. 1137. r ^ 

c 2 See VSyu-Pm-l^ia, vol II, chap, 37, pag# 453, 'BM, fad, 

3 JtUders, List of BrShml InKtip^ions, ?63, 
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kin? of tlie name of Rudrasifhha, v?ho held powey in Saka 302 
corresponding: to ISO A. D. 

Tf then about the end of the second century and in 
the third, the Ahbiras enjoyed high political posh 
tion, they muet have migrated into the country in the first 
century. They probably brought with them the worship of the 
hoy-god and the story of hi& humble birth, his reputed father's 
knowledge that he was not his son, and the massacre ci the inno^ 
cents .The two last correspond to hTandn's knowi^jg that he was 
not the father of Ersna and JIamsa's killing all children The 
stories of Ersna’s boyhood, such as that of killing Rheniika, a 
demon in the form o+* a wild ass, were brought by A'bliJras', and 
others were developed after they came to India. It la. possible that 
they brought with them the name Christ also, and this name pro- 
bably led to the identification of the hoy-god with VSsudeva-Ersna. 
The Goanese and the Bengalis often pronounce the name Ersna as 
Kusto or Ertsto, and so the Ohriat of the Abhiras was recofnised 
as the Sanskrit Ersna. 

The dalliance of Krsna with cowherdesses, which introduced 
an element inconsistent with the advance of morality into the 
VSsudeva religion, was also an after-growsh, consequent upon 
the* freer intercourse between the wandering Abhiras and their 
more civilised Aryan neighbours. Morality cannot be expected 
to be high or strict among races in the condition of the Ahhlia& 
at the time; and their gay neighbours took advantage of its 
looseness. Besides, the Abhira women must have been fair and 
handsome as those of the Ahir-Gavahyas or cowherds of the 
present day are. 

§ 38. The story in the Buddhistic Ghatajataka represents 
Vasudeva and his brothers to be the sons of Eamsa’s sister 
Devagabbha and Bpasagsra. They weje made over to a man of 
the name of Andhaksvenhu and to his wife EandagopS who was 
the attendant of Devagabbha. In this version there is a rexni- 
niscenoe of Devaklin the name Devagahbha; and Wanda and 
Yasod& or Gop5 of Gokul# are compemnded together to form the 
name of the maid-servant who brought up Gevagabbha’s sons as 

1 Jouraal of the Boyal Asiatic Society for^ISOT, p 981, 



54 




her sons And In And}>akavsa>iT the namsH of the huj htncirfd 
yadava tribes. Andhaka end Vroni, are tH)nij''Oiinded toyalhers 
and the componnd beconies the name of the h«4;ond oi I'U' inaid- 
servant 2(row as Andhaka and Vir'a' warn aoenrdi'ni'- to the 
highest anthorities tw'o distinct name.Sf and were ihe names of Ose 
two tnb&s, this story oontain-s a contused reminisi'cnco f'frhs; tnifi 
legend and was of a later gi'owik All the Jntal.ns woin in^t 
written at one and the .same thno. While some hchnir ro a nre- 
Christian period, others nnist'be iirsigned to puHr-CiirisiJan timo'. 
and the Ghatajattika appears to me to baht n^$ to tiip iatir-r 
The compound NandagopS,, ihereft)re,«th''Rtgh it eontaiim n {drar 
reminiscence of the foster ^patents of the hoy-gud K(‘''£!a. eannor hr* 
considered to point to a pre-Christian perioci for the 
of*Yasndeva-Kf'?na with G-opSla-Kcina. 

X. The Pancaratra or Bhagavata System, 

^ 39. We Ime thus gone i^ver lire la^-t elon'cnt v^hich gup,i to 
form the Vaisnavism of the latei times That tdemenh hftwcv«-r, 
does not form a prominent part, or fornift no part at ail, «rf tin* 
systems which are based upon the old Pahcai/lira dimtrhu-v. As 
we have seen, the Ekantika Dharma or montdhoi'-iip rclsgloti wns 
that which was promulgated by the Bhas^'avadp'ta ; hnf the 
PaficarStra system, consisting, ai« it did, of the worship of V'nsn- 
deva and his several forms, shows no organic commeriop with 
that work, though Bhakti or davntion is oomnnm to hedh- ''i'h.at 
system must have developed in about the third feijtnr.v B. i'\ 
we have already seen from the Jn.s’criptiams and passageh m boni;s' 
referred to hefore. Their being free from tho Cbipala-lCrsna 
element is thus intelligible, and the later Vai.'nfat'-a ayatc-tna, sneif 
as that of RSmanuja and Madhve, which more up lesa leov-igmA?* 
ihe old Bhagavata doctrines or idcvas, have entirely negieci-ef! that 
element. In other systems, how-ever, it is recogni(^d and in » 
general way in popular Vaisnavism, 

The authorities on which the Bhag&vata system was based are 
the Paftcaratra-Samhitas ; and Bamaixuja in hia comm^nits un the 
Brahmafiutras, II. 2. 39-42, quotes from some of theie. The first 
quotation is from the Pauskara-Bamhita, which is ir,te|ftied to 
phftw that, when BrShmanas worship the fourfold ^oul with the 
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traditional names, it should be considered authoritative The 
second is from the Sstvata-Snmhffea, which is to the effect that 
this great Saistra contains the secret of Bi-ahman and imparts 
discrimination to Brahmanas who worship the true Brahman 
bearing the name of Vasudeva. There are two from the Parama' 
Sainhita. One of these gives the nature of Prakrti, which is 
unseatient, of use to another than “itself eternal, always change- 
able, compcsed of three qualities, and is the sphere within which, 
the action of agents is done. The other represents somebody, pro- 
bably fin,ndT.Iya himself, as saying that he has %tudied all the 
Vedas with the dependent'^reatises and Vahovakya, but not 
having found the way to supreme bli&& clearly stated in them. 

One of these SamhitSs, bearing the name of Satvara, has been 
printed and is available. It begins by saying that Narada saw 
Parasurama on the Malaya Mountain and was told by him to 
visit the Rsis, who were In search of the place of Hari, and to 
instruct them in the Satvata method of worship ( EriyairSrga ). 
Narada does this and explains to them the secret tiaditional 
■ methods { EahasySmnaya J Naraysna is spoken of here as the 
i supreme spirit The secret methods were formerly explained by 
the hearer of the discus ( Vasudeva ), when asked by Samkarsana. 
Sasnkarsaua spoke to Visuu at the beginning of the Txeta. age, 
asking why his oountanance had become red. The answer is ; 

' Because the people will be afflicted with passion in chit; age”. 
Being asked how they will he delivered from passion, Samkarsana 
is told that they will be delivered by adoring the eternal and 
highest Brahman in three ways The Supreme Spidt, who has 
hands and feet and eyes everywhere and is endowed with six G-unae 
tfr qualities, is Para or the Highest It is one and the support of 
all. Beside^ this there is a triad, each member of ‘which ie 
distinguished from the others by a distinction in knowledge and 
other qualities These three should be known as Vyuhas, or 
forms, who confer the desired fruit with ease, 

Balarama then asks about the mode of service, Bhagvat then 
explains it as follows ‘•When the^pure Brahman, which i.s the 
aim and %nd of the creation, exists in the heart of qualified 
Br^hmanas, why w^orship Vdsudeva, the highest Sdstra, which is a 
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great Upanisad of Br-ahaian, ^piings forth from it for the red^mp" 
tion of the world and confers discnmination ; it contains divine 
methods and has for its fndt final deliverance’, I '^'111 then 
explain that to yon which is of v( ritwt. kinds 1 hjs Sdgtra, along 
with Rahasya, is fruitful to tho-e who have gone through Yoga 
with its eight parts, and whose soul is devoted to mental sacrifice. 

The Yogins, who are Brahmauas guided by the Vedas and who 

have given up the mixed worship, are competent for the worship 
of the single one, dwelling in the heart The throe orders, K^atriya 
and others, those who are Frapanna ox have xesorted to self- 
surrender arc competent for the^-w'orship of the four Vyhhas 
aoootnpanied by Mantras, and also unaccompanied by them, m> 
far as regards the series of ceremonies concerning the four Vyuhas 
as well as the aotwns and the collacoion of Mantras concerning 
the Vibhe,vas'\ AH these persons .'■hould he free fK'ui sttachmant 
and absorbed in the pcrft)rmanf e of their duties sftd he dovoteep 
of the gapreme lord by •uheir deeds, words and mind. In thia 
manner, the four ( orders ) become competent, when th©? are 
initiated ( for service ) with Mantras. Hear now the process con- 
cerning the single form ” Then follow's the statoment of the 
mystic arrangement of letters and zormulae and the meditations. 
This work throughout contains the mystic modes of w-orship by 
means of Mantras variouKly ananged 

The allusion at the end of Chapter 66 of the Bhl'-'maparvan to 
Samkarsana’s having sung or expounded VS-z^udeva according to 
the Satvata rites { Vzdhi ) refm m nil probability to Mich riten Bs 
are detailed in this Batvuta-Harnluta. 

Samkarficarys, ii; hjK notice of the BhSgavata Hchool under 
Br. S. IL 2. 42, gives five melbod^ of umtshipping the KUprem« 
lord, Bhagavat Yasudeva, in hi'? fowfidd form, which, along with 
the explanalions given by the commentators, ar© as foHowi«i-- 
( 1 ) Abhigamana or going to the temple of the deity with the 
speech, the body aud the mind centred on him ; (S) UpSdSna or 
collecting the inatermls of worships ( 3 ) IjyS or worship ; { 4 ) 
Svadhyaya or tbs mutteriug of the usual Mantra; {.>} Yoga or 

1. Twa lines crxt of this are i.outai’u'd n> tie {;uotAtio»fi iVum PS|iSj?ai«gjV4>rt 

above 

6 , Yjbbava$ ate the iccarnAtlonfi of ihs SuKc®e Sp<rh, 

r 
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Piu^ The adapaflca^Uha 

iGsdiiation By 'worsiiippiEg him i» these «ays for a husidred 
years all sin is destroyed and the devo ee raaohes Bha avat 

I 40 The book oailed Karadapancaritr.!,, p-abh’shed fay th® 
Asiatic Society of Bengal, coniaius the t-amhitl called JnSnamitS' 
Sara The glories of the boy Krena are sung m this woik. NSrada 
desiring to know ICrsna’s greatness and the meshcds of hia 
worship is xecommended to go to Samhora, or Siva, and seek 
instruction from him. Karada repairs to Kaiiass and enters the 
palace of Saihkara, which has seven gates. At these gates there 
are pictures and sculptures relating to the scenes of^Krsna’s child- 
hood and his various deeds imbibe cow-settle nent, such as VrudS- 
v&iiR, Yamuna, Krsna’s sitting on the Kadamba tree with the 
garments of the cowherdesses and their return from hath in the 
Yamuna river in a naked condition, the destniohion of tha serpent 
K^Iiya, the holding up of the Govardhnnn mountain on the palm 
of Ms hand, the journey to Mathura and the lamenlations of the 
Gopis and Ms foster-parents, etc. Sculptures representing some 
of these events were discovered on a pillar excavated at Mandor 
near Jodhpur about two years ago’. The a^.e of the pillar has besn 
considered not earlier than the fourth ocntmy AD. The Idea of 
imagining suoh sculptures cn the gates of Siva’s palace could have 
occurred to a writer only when the practice of adorning gates and 
pillars with such sculptures had bocome general. The JfidnSmrta- 
Sara, therefore, could not have been earlier than the fourth 
century and appears to me to be oousiderahly later, as will be 
presently shown. 

Goloka or the w'orld of cows jg the hea%ma in which Srsna 

dwells and which ie reached by those who adore him, and several 

Mantras are given in this book, the reciters of which ars rewarded 

with a place in that heaven. The servitude of 11 ari ihroush devo'^ 

tion is the highest Mukti or absolution according to this work. 

Thera are six inodes of adoring Hsri ; viz , ( I ) remetnbranoe of 

Mm, ( 3) usierance, { of his name and glory ), { 3 ) salutation, { 4 ) 

resorting to his feet, { 5 ) oonsrsnt worship of him with devotion, 

and ( 6 ) surrender of the whole soul to him. Tha Bha:;avata- 

PurSna adds three more, v^., hearing his praise ), servitude, and 

oompaniSpship { Sakhyam. ). These last two are l^reliminary to 
— - - 

h Arobssologital Survey of India, Annual Repott, I9CA-iSOti. p- 135^, • 
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the sunendsi-iag of fhe whole ‘;ou!. in dus iKwk RddhS is 
iioned as the highest ot the womsii whom Kr-iia loretl, sikd f'hc is 
represented to have been formed by tJie original lord bmnnmg 
two, one of which was liadtia til 3. The exaltaiiost of 

this woman is thus one of the main ohiects of thm trlatnluta 

Ihe Saihhita we have boen eonsidpring, seems thus to be eatire- 
ly devoted to the advauoemeat of tlie ouk of the Kt«rm of the cow- 
settlement or Gokuia and of hl& beloved mistress Radhi, now 
raised to the dignity of his eternal (.■onsf'rt. The Vyubas whkh 
form a peculiarity of the Pihearatra BchouL arc not montionsfd 
m it. The creed afterwards proaiifigated by Vallabhacarya is ex- 
actly similar to that set forth in this book. This* Hainh.i^'4., there- 
fore, must have hoen written a short time befnsre Vallahha, that js 
about the beginning of the sixteenth oentury. TJbo RaiuSanjtya.s 
consider this Samhita to bo apocryplval. 

XL The Mvataras of VIsntt or Narayanau 

, * ♦ 

§ il An Avatira or inoaruutiou of a j^ud ciiffw: from mere 
identification of two gods in this, that in tiu' former case the 
that is considered &n incarnation acts irko a human being, or 
even a brute. at the same timo that ho ha.y the utiracuhms power.'? 
of a god. The transition, how'cver, from tbo kha o! identifica- 
tion to that of inoarnation is easy. The pm>oa in tho fioah in 
identified with the god who is a mere spirit, m that the iiabit of 
thought which in Vedic tiroes led to the idontificattou of wuim of 
the Vedjc deiiies with AgnI, has been at work even in thia con* 

oeption of the Avsisraf-. 

The AvatSras ot RSruyana or Vishnu afg vatiuu.sly 
by the various authoritie.s, Xn the In she If'lpi.yanjys 

translated above,* six only are given, vij, , the boar, the 
Hon, the dwarf, Ram:! of the Blirgu race, Jtunm Xhoiarathi and 
that assumed for the dchtnution of K^imn { ) 

This passage is followed afte-r a short interval by another in w'hkh 
the incarnations are given as ten, tlie additiotw being Hainsa 
(swan), Kvirma avrtojse), and Matsys* (figh) in liuiKKuiing arid 

Ealkinattheend. The oim precodiny Kalkin k calkd Satvsta, 

™ liu'fi passage, following wy cloi'siy ou the 

1, Ante. p. g [ K. B, 'J. J ^ 



Pa>'Snavi^m r* The Incm nathfis 

Srst, appeals to be> interpolated w’a^ the rmmber nl ATat§-rns 
became fixed at ten, 

The Harivam^a •mentions the six gi^en in the first of these tteo 

passages The Vayu-PaTana eives the incarnattons in two pas- 

sages ( Chap, vv. 72ff. and Chap 9% ? v. 63ff. ), in the first of 

which there are twelve, but some of them appear rather to be in- 
/ 

carnations of Siva and Tndra. In the second the nyaiber ten, which 
about that time must have come into usa^e, is made ■up by adding 
to the six men-Sioned above the four ; 3)sttatreya,^ne unnamed 
called the fifth, Vedai,Ty5sa, aad Kalkm. In the Varaha-PurSna 
we have the ten incarnations which came to be accepted later, cson- 
taining the Pish, Tortoise, Buddha, and Kalkin, in 'Addition to 
the six mentioned above, The Agai-Purana gives the same ten. 

The BhSgavata-PurJna enumerates the incarnations in chree 
different passages In the first, contained in Chapter 3 of Book I, 
twenty-two are raeniioned, In the passage in Chapter 7 of Book 
II, -we have twenty-three, and in Chapter 4 of Book XT, sixteen are 
given. It deserves notice that among the AvatSras mentioned in 
this PurS.tia are SanatkumSra ; the divine sage ( Narada ), •who 
expounded the Satvata system ; Xapda who explained to 
Asuii the Sarhkhya system, which de'termines the collection 
of principles; Battatreya, •who is represented to have taught 
AnviksikI to Alarka and the PrahrSda and the attainment 
of excePenec hy means of Yoga to Yadxi and Haihays; ftsabha, 
son of KsbM and M erudevi, •who abandoned attachment to all 
things, acquired serenity, and looking at all things alike and 
possessing Yoga power, acted as if he were a -q on-living oreature ; 
and lastly Dhanvantari, the teacher of the science of medicine, 

Bsahha, from the parentage given here and other indications, 
appears clearly to be the same ns the first Tirthamkara of the J ainas, 
He was probably raised to the dignity of an incarnation as the 
Buddha of the Buddhists wn? There is hardly a wide-spread cult 
of any of these incarnations except Dattatreya, who is adored and 
worshipped by a large number of people to ibis day, and Ei.ma of 
whom mgre will have tohe^said hereaTter. Krsua, of course, though 
included ih the Avataras stands on independent grounds and his 
worship over the widest area is due, not to his having been corf- 
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sidered an Avatara, 'but to bte bems? the peculiar object of adora- 
tion of the followers of a new religion or religious reform, m I 
bava Tantured to call it, whicli first took its n?e among 
gatvatas. 

Xlk Later Traces of the Shagavata School! and 

Ganehal Vaisnavisnt. 

■* ♦ 

§ 42. We will now resume the chranological thread we have 
traced from Me'^s'^henestotbe latest Tnscriptiun, that st Nanaghat, 
wbicbi3tob9'‘re''erred to the first century B. C For about four 
centuries after this there are no epigraphical or sculptural traces of 
any Brlluipin'e rsli' ioussyetem; and they reappear aboCit the time 
when the Guptas rose to power in the first quarter of the fourth 
century. The Gupta princes, Candragupta II, Kumaragupta, ant! 
Skandagupta, are etvlsd ParamabhClgavatas on their coins. They 
were thus wor'-hippers of Bbagavat or Vasudeva. Their dates 
range from 400 to 464 A. D, 

On a panel at Udayarriri, there is a figure of a four-armed god, 
who is probably Visnu. The Inscription below boats the date 
S3 a E.,i. e., 400 A D.' 

There is a pllhr at BVtari in the Ghazipur District of the 
G P,, on which there is an Inscription which records the insmlia- 
tion of an image of Snrhgln and the grant of a village for ite 
woreh'pby Skandagupta, whose dates range between 454 and 
464 A B} Sarngin must have been Vagudeva-Krsna, Skanda- 
gupta himsalf be'ng a Bhigavata. 

A temple of Visnu was erected in 456 A. D. by Cakrftp4I|ta, 
son of Parnadatta, appo nisd viceroy of Surastra or Kathlavad by 
Skandagupta. The Inronpiion, which records this, opens with an 
invocation of Viinu in the Vfimana or the dwarf inearnstion^ 

In an inserpiion at Eran in the Sa^ar district, 0. P., belunging 
to the rer:n of Budhagupta and hearing the date 165 G. E.,oorres- 
pondinT to 483 A D, Matrvisnu and his younger brother Dhanya- 
vianu are represe nted tojiave erected a Dhvajsstambha or flag- 

1. Corp laser. lad. Vol, III. p. hi'?"'” 

3. Ibid. p. 52ff.' 
cS. Ibid. p. 5Sff, 
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itaff in honour of the god Janarda^Sa. Mairvisnu is called a great 
devotee of Bhagavat ( Atyanta-Bhagavad-bhakta The god 
Janardana must therefore be VSsudeva-Krsna. 

A oopper-plate Inscription of A. D, 495, found near the village 
of Khoh ip Baghelkhand, records the grant of a village, by a chief 
named Jayanatha, to Bhagavat for repairs to the temple of that 
god and for the performance of ordinary ceremonies®. 

An Inscription on an iron pillar near Kutub Minar at Delhi 
speaks of that pillar as a flag-staff to Visnu erected by a great 
king named Candra, who enjoyed universal sovereignty and was 
a great devotee of Visnu. The Inscription is not dated, but if the 
Candra referred to here was Candragnpta II, it belongs to the 
latter part of the fourth century or the beginning of the fifth^. 


In his Meghaduta (v. 15 ) Kalidasa compares the cloud adorned 
with a piece of a rain-bow, with Visnu in the shape of the cow-herd 
adorned with a shining peacock feather. Here there is an identi- 
fioation of Gopala-Krsna with Visnu ; and, if the Vikramaditya 
who was the patron of Kalidasa was Candragnpta II of the Gupta 
Dynasty, this must be considered to be a record belonging to the 
early part of the fifth century. 


• "We have already alluded to the sculptures on a pillar exca- 
vated at Mandor near Jodhpur. These sculptures represent the 
overturning of a cart by the baby Krsna, the holding of the 
Govardhana Mountain by Kxsna on the palm of his hand, and 
such other events, I refer them tentatively to the fifth century. 

In Saka 500, Mangalisa, a prince belonging to the early 
Calufcya dynasty of the Deccan, got a cave scooped out, in which 
a temple to Visnu was constructed, and an image of Visnu was 
installed in it The provision for the performance of KarSyaca* 
hali ( offerings to Narayana) was made by assigning the revenues 
of a village for the purpose*. In this cave-temple there are figures 
of Visnu and Karayana lying on the body of a serpent, with 
LaksmI rubbing his feet, and of the Boar and Karasirbha incarna- 
1, Ibid p, 88ff 

3. • * 

3. Ibid.p.J39fi. 


4, Xnd. Ant. Vol, III. p. 305 i ToL Yl, p. 363, 
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it'’’: 


tione, and of Hariham in v^hictt rtif 
Yisnu, and of Haia, <>r Sim. are combo'^'-’r- 


In mentioning the prie^rs v,'ho nvo fnsnid^j'd to ir'.4all snd con. 

secrate the images of certain godp, VafAan'il.’irn n-sv^ rhK 

function in. the case of Yn^rm should be n-'sh^ined to Bh i javafa*'. 
Bhagavatas were th\t? yecognif-od hi hn’ t‘«ip o<- iho- TK'Cnbnr W!-f» 
shippers ofVismt. Vurilhamiihra tucd in hhh I e oS? A/’” 


Amarasimha, the anther of the wol”! -'known TCf-n «‘r 
was a Buddhist After giving n.-ds 

generally, when he com^'? to th*' ni pirtlmrar 'yd., hr 

begins by giyw those of Budd'iia and pr. weds ufuft Iv one the 

names Yisnu, Naraynna oif , of whhdi w hiu'c ihiriv-i'n'e. It-'T 
finishing these he says that Ynsndova ■vn'-lo Idln. Ti y n! 0 &ri« 
that the ‘thirty-nine names previonplv civoTi vre the nonv"- of 


Yasudeva. If we exaTnino thasc. w« shvil find that hororc ^TrsHra'- 
time Yasudeva had already hoen tdmnirud wBh Vi nn s«d 
NSrSyana. 'Except the nrvme Dainoiinra, thrm* h no <4h*‘r <*on- 
necting YSsudeva with Gokula, and thgetrsnoh-'-v uf fin mi. darn 
which oonnneis him with that cow-scftb''mnrt is di.uhtfnl Wbifi« 
Eazhsarati, or the enemy of Kaitisa^ does nreur, we no Ki^ch 

name as PStanUri, the enemy of Phtens, m- any otinu' dmdv'gd 
from the names of the many demons he siow fthiln Ivi van boy 
There are also no names of inf'spraiion.s e^rrpic iho d? uhtfiB onn, 
BsIidhTamsin, which however, has been interpreted by one 
commentator as the desh-oyer of ^guorence by rnrars of Pali or 
oblations. There are, of contbe. several r>Qn>m derfvt ti teiun thosv* 
of other demons, such as Madhufipn end Y3it'''bh»'f ", but fiiefio 
arc not »ha enemies destroyed by Visnu in bis incanmifim; ss they 
are usually mentioned. After giving the name of the thtber of 


YasudevS'Erspa, Amara proceeds io mertten i>'im of Sambar ^aoa, 
or Balsdeva, and afterwards of Frndvnmnn sjfd Aaii'mldhti. 
Thereafter he mentions those of Lahrmf, the wife ofNateyara or 
Visnu, then those of the we.apoMS of the rod and bte orn'imeTit'i;. 
and ends with the names of Garudn. the vehiejs of Yfi-ni, After 

I. Fergussoa andBurirfiss, Cave 'hemnle'^, p. 4^7. * 

3 , Er.S .60 19 , ' 

Sr Bha\? Pajj. Lit. Bemaitis, p, 340, 



Vazsmeisnt : Later Tmcei S3 

Hni'<hiag these he proceeds to the dther gfre^l god of the Hiadus, 
Sambha or Si\'a. 

Here Arnara appears clearly to have in view fee four forms, or 
Vyuhas, or Yasudeva recognised by fee Bhagavaias, so feat in his 
time fee prevalent form of Vaisn&vi&m was feat embraced by fee 
Bhagavatas Amara s esraet age iS doubtful, but, if ha was a Bud- 
dhist, he muisl have belongea to fee Mahayans sect, fee sacred 
language of which was ^^auskrit This system was in full swing 
In the fourth, fiLcti and siirfe centuries'. Ainarasimha, therefore, 
must have houriehed in thih last century, or, if wdbelieve in fee 
traditioDul verso v/lnch a,sfcierts his contemporaneousness wife 
Kalidasa and in Gandragupta II as YikTsmaditya,^ the famouB 
patron of learning, he must have flourishod, in the early part of fee 
fifth century. Tho identity of Vasudeva-Krsna with Gopala-Krsna 
is very rarely ailuded to. while feat wife Visnu and Narayana 
is clearly sot forth. 

About the middle of fee seventh century, Bana in hig i^iarsa- 
carita represents a sage of the name of Divakaraimtra. who, origi- 
nally a Brithmaria, became a Buddhist, as being surrounded in the 
Vindhya mountains, wheie he had his abode, by followers of a 
number of sects two of which wore fee Bhagavatag and 
Pai]caracras. 

In fee Dasuvatara temple at ifiUoia there is a figure of Viepu 
Oh the body of a ssrpont with Laksmi nibbing his feet and Brahma 
seated on a hdus ooming out of his navel. There are also imaged 
of fee Karasiiuha, Yainana and Yaraha incarnationB, as well as of 
Krsna holding tho Ocvardliana Mountain over fee flocks of the 
cow-settiemeni This temple was construoted about fee middle of 
ih@ eighfe century in fee iiine of Dantidurga of fee BastrakSfa 
race. There are glmOar figures of Avataras in the KaiiEga tempi® 
scooped out in the latter pari of fee eighth century, in fee time of 
Ersna I, uncle *of Banhdurga Among tbeea is also fee scanC of 
the desiniotion of Kailya by Kcsria. 

There U an Icscrsption in a cave at Fabhosa, about 32 miles 
gouth“We&t of Allahabad, which probably had a human figure 
above apd runs thus. “ Tl*e maker of the images oi^Srl-Krsna and 

h Tide ffi* ‘Peep lazo ills E&rSy liistory of India’, dBBBAS, Vo3 XX, p. 39^j 

J =5 Vplume I of fhi'? Edition, p. 45 I^, B, ] 
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Paismtmsni, S'amsm 


the milk-maids’\ The date it, ^uncertain, but the fiificription lb 
referred to the seventh or eighth century by Buhler ' 


At Sirpur in the Raipur district, G. P . over the front of a 
shrine-door there is a sculpture of Vianu or Nariyana reclining on 
the folds of the serpent Sesa, and from his navel springs a lotus on 
which IS seated Brahma Down the two outer sides of the shrine- 
door are some of the incarnations of Visnu, one of whicli is that 
of Rama and another of Buddha, whose image is In the usual 
meditative attitude. The temple belongs probably to the eighth 
century®. *' 

At Osia, 32 miles north of Jodhphr, there is an old temple ad- 
joining to the house of the local Jahagirdar. On two pilasters, 
projecting from the shrine into the Sabhamandspa, are two imagoft 
of deities both seated on Garuda. Both have four hands, but one 
of them holds a conch-sheil, the discus, the mace and the lotus, 
and the other bears a plough-share and a mace in his two hands, 
the o^her two being empty- The last has his head canopied by a 
five-hooded serpent. They are apparently Vasudeva and t^aihkar- 
Sana. The temple cannot be later than the ninth century^. 

In a work called Dharmaparlksa, Amitagati, the author, who 
Was a Diganibara Jama, says that there were aocording to the 
legendary lore current among the Jainas sixty-three emment men: 
the twelve supreme sovereigns, the twenty-four Arhak { Jina« ), 
and nine Rsmas, nine Kesavas, and the nine enemies of these nima. 
The last of the Visnus { Zesavas ) was the son of Vasudeva, and 
his BrEhmana devotees call him the pure, the supreme being. 
They say He who meditates upon the god Vieim, who is all- 
pervading, a whole without parts, indestructible and unchangsabk, 
who frees a man from old age and death, is free from misery". He 
is traditionally known to have ten forms or incarnations. These 
ten forms are the same as mentioned in the Varaha and Agai* 
Puranas* and which are now generally accopte’d. Thus Buddha 
had com e to ^ re^gnised ^as an incarnation of Visnu before 
1. Bp. lad., Vol. II p., 483. 


^sT’**** Report of Archieological Survey, W«stefa Cirrto, fof 

Bepoft of the Arch Surv of luilia f tbi# 
note is pnntad as m th.a ongmal Bdittoa,— N. B, O', ) i » » 

4, See above [ p, 5& JT, B, 0. 



; The Rama Cult 




the date of the Dharmaparlfcsa, -s^j^hich is Vikrama 1070, cor- 
responding to 1014 A, D If the approximate date assigned 
to the temple at Sirpur is correct, Buddha must have been 
admitted into the Brahmanic pantheon before the eighth centur 3 ?'. 
Amitagati also speaks of the mighty Visnu having become a 
coivherd in Nanda's Gokula and of the all-knowing, all-pervad- 
ing protector of the world { ES,ma ) as being oppressed by the fire 
of separation from Sita like a mortal lover.' 

Hence, we have evidence of the existence of the cult of Viinn, 
principally in accordance with tn© mode professed*by the Bhaga- 
vatas from the fourth to the*^leventh Century. The doctrine of 
the incarnations had also become an article of oidinayy faith, and 
the founder of Buddhism and the first TIrtharakara of the Jainas 
also came later to he recognised as incarnations of Visnu, 

xm. The eult of Rama. 

§ 43. The architectural remains passed under review o^^ntain 
only figures of the inoarnations of Viana and are not to be taken 
as proving the existence of the oult of any of these incarnations. 
But at the present day the cult of Kama exists over a pretty wide 
area. In the temples and other religious structures hitherto noticed, 
there is none dedicated to his worship nor any flag-staff like 
those erected in honour of Janardana or Vasudeva-Krsna. Rama, 
however, was considered as an incarnation of Visnu even in very 
early times- There are passages m the Kamayana pointing to 
this, but there is good reason to believe that they are spurious or 
interpolated. But the passage in the Harayanlya, which we have 
fre^tuently referred to, contains his name, and so do all the 
Furanas that have been noticed. These in themselves are not suf- 
ficient to enable us to determine approximately the period in which 
he came to be regarded as an incarnation. But in the tenth chapter 
of the Raghnv'&ihsa the story of the birtn of Rama is preceded by 
the usual appeal to Visnu or KSrayana lying on the body of the 
great serpent, with Laksml rubbing his feet, in the milky ocean 
and his promise to be born as a son of Dasaratha for the destruc- 
tion of Ravans. • • 

J For AuntdSd ti’s work, see V ol. II of tins editioo, pp. BOSff, { B* U* J ^ 

5 JR. <3-. VoiflY.J 
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Vais!$amsm, 

Amitagati also ;Speaks is 1014 k, D.. as "we juave seen', of 
Rsma’s being regarded as Ibe all-knowing, ali-petvading pro- 
tector of the world The Vayu-Pnrara, which is the earliest 
work of that class, must have been written about the fifth century; 
so that the belief in Biima’s being an incarnation of Visnn existed 
in all probability in the early centuries of the Christian Era- But 
there is no mention of his name in such a work as that of 
Patanjali, nor is there any old Inscription in which it occurs. 
Amarasiihhs, too, has no place for hhn in his sohem© of 
BrShmanio gods. These circumstances, as well as those mentioned 
above, show that, though he was regarded as an AvaUra, there 
was no cult in his honour. Still, as depicted by VSkimlki, Rsma 
, was a high-souled hero, and poets, including those nameless ones 
who wrote Puranas in the names of old Rsis, particularly Bhava- 
bbbti, still more highly exalted his character. RSma, therefore, 
won a place in the heart of she Indian people, and that must have 
soon led to the foundation of the cult. But when this took place 
it is 'difficult to say. Madhva or Anandatirtha, the founder of a 
sect to be noticed hereafter, is represented to have brought the 
image of Bigvijaya Rama from BadarikS^rama and sent Jfarahari- 
tlrtha to JagannStha about the yea? 1264 A. B.’', to bring what 
was called the original idols of ESma and SitSi. The cult of RSma, 
therefore, must have come into existence about the eleventh 
century- There exist manuals giving the modes of worship by means 
of Mantras or formulae and magic oirclas, like those proscribed 
in tha Satvsta-Ssmhita for the worship of Yasudeva, The cere- 
mony in connection with his birth on the of the bright half of 
Caitra is given in his Vratakhan<^'' by HemS-dti, who flourished 
in the thirteenth century. That writer, a« well as Y|rddha-Harlt»* 
gives the modes of worbhipplng him as an inoarnation along with 
others on certain occasions, eo that it appears that his worship as 
an incarnation has been of a longer duration tbah that based on 
Isnmsof equality with Vasudeva-Kfapa. 

Twenty-four images, differing from each other in the order 
in which the four objects, vi^., the conch-sholl, discus, mace 

1 Aute.p. 64- 1 ¥. E. U. } ^ ‘ 

S Se« below. 

3 P.941(BibI.Ina, ), 

Vratakbauda pp, • l^ddha-HSftts-Sairtf ( itnacdSarsBia Sanskrit 
), obapa X v- 145,, ^ 
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and lotus, are placed in the fo^ir hands of the principal 
god VSsndeva or Visnu, are mentioned by both those authors, 
and the twenty-four names’ corresponding to the twenty-four 
images, Kesaya. Farayana, Govinda, etc , which include 
those of the four Vyuhas, are repeated by us at the beginning 
of every ceremony that we perform at the present day ; that 
is, obeisance is made to the twenty-four forms of the god 
by using the word Jfamah ( salutations ) after the ^dative of 
each of the catnes, and the sense is ‘Saluations to Ketava, 
HSrSyina^ etc,’. The name of Rama, however, is nut included in 
them, while two other Ava&ras, hTarasirhha and Vamana, are 
mentioned. Every Sraddha ceremony is wound up by the ex- 
pression “ May Janardana-Vasudeva, who is a form of the ances- 
tors, or the father, grandfather and great grandfather, be satisfied 
by this act Ail this shows that Vasudevlsm has penetrated 
into every one of our ordinary ceremonies, which include a 
repetition even of Vedic Mantras, while this is not at all the case 
with the cult of Rama, which is, therefore of a modern gro-^h. 

There is a work, entitled the Adhy5.tma-E5,tnavana, which 
EkanStha*, a MahSrllstra saint, who flourished in the sixteenth 
century, calls a modern treatise, composed of excerpts from 
older writings and having no pretence to be considered as emana- 
ting from the old Rsis. The object of thi.s work throughout has 
been to set forth the divinity of Rama, The first book of it com- 
prises what is called Ramahrdaya, which was narrated to 
Hanfimst by Sita, who says that as the original Prakrtf, she does 
every thing and did all the deeds mentioned in the RaraSyana, 
while Rsma as the only existing soul is inactive, unchangeable 
and blessed, and is a mere witness of her deeds. After she has 
copduded, Eataa explains the threefold nature of the knowing 
spirit, via., (1) the original," (2) that conditioned by Buddhi or 

i (I) Ke^ava, JSTSrSyaria, (3) Hadbava, (4) Govin^a, (5) Visnu, (6) Hadhu- 
sUdana, {7> TnVjtramia, (61 Vamana, (9) Sn<3.hara, (10) Hrslke^a, 
(11) PadmanSbha, fl2> PSiuDdara, (13) Sariifcarsaua, (14) V5sud©rs, 
(XS) PradyiwEiaa, (16) Aujreddha, (17) Purusottaraa, (18) AihokmjtK 
j(lS>^lfarasirblj8, (20) Asyvta, (21) JaaSrdaua, (2S) UpaDdra, (29) Hari, 

j (S See his PhSvSrtIia*Itltia5Fa?)3, AranyakSpda, * 
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finite intelligence, arid (3) the^appesrances’, the last two of which 
ars fictitious. The fifth canto of the last book is styled Esm&gits, 
which is meant to correspond to the Bhagavadgit^ of VSsudeva 
and which is narrated by Kama to Lak'^mana, who takes the 
place of Arjuna. The doctrine is thoroughly adualistic as that of 
the previous portion. The world and the individual soul are 
illusory, and one spirit alone exists There is another hook called 
Eamagita published in Madras, which represents itself to he 
ooniained in a larger work called Sattvsp&rSyana and is compoi»e4i 
of eighteen chapters like the genuine BhagavadgltS. It is narrated 
to Hanumat by Kama. In the beginning it professes itself in be 
based on the one hundred and eight ITpanisads, some of which 
are manifestly very recant This work, therefore, must be a very 
modern compilation. Thus the works designed to giro importapoe 
to Kama as a religion? teaoher are of recent origin, 

XIY, Vasudevism or Yaisuavlsm in the Soatli, 

* » 

'i 

§ U, We have seen that Saihkar?ana and Visudeva had ccmo 
to be worshipped as gods in the Maratha country by about the 
first century B. C. The cult must have spread further south up 
to the Tamil country, but there is no evidence to show at 
what time it was introduced there. The Bhagavats-Purkna 
( Book XI, chap. S, vy 38-40 ) says, in the usual prophefeJo 
style, that in the Kali age there will be found men here 
and there devoted to NSrSyana, but in large numbers in 
the Dxavida country, where flow the rivers TSmraparnJ, Kmri 
and others, and that those who drink the water of these rivei^ 
will mostly bo pure-hearted devotees of Tasudeva Wben the 
Pursna goes out of its beaten track to make such a ststement as 
this, the fame of the devotees of VSsudeva, who had flourished In 
the Tamil country, must have spread over either parte of India 
when the Parana was compiled. The PurSna wm regarded m 
sacred in the thirteenth century, when I nandatirtha, who flourish- 
ed between about im and 1278 AD., places it on the same level 

as the Mahabharate and devotes a treatise to the deteriBmation 

of its drift, as to that of the letter. About the same time Bppadeva 
prepared an abstract of it at the request of the councillor Hemldrl 
The BhSgavata, therefore, must have been composed at the least 
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riee before Anandatlrth& lo accoiinf for the reput&tloja &f 
1 character which it acquired in Ms time. It cajinot be 
h older, for ife style often looks modern and in oopying 
ilderPurSnas it falls into mistakes, such as the one 
it by me in another place'. The Dravida devotees, there- 
ed in the BhSgavata, must have mostly flourished before 
th Qentury- 

dcvotees, who are known by the name of Alvars, 
fftlly reckoned 3.s twelve in number and are divided 
classes by S. Eris3iiaswami Aiyangar® in accordance 
received, chronology wMch he follows to determine 
JBEce, though in itself it assigns a preposterously 
iuity to them. Their names, Tamil and Sanskrit, are 


Tamil name 

i Poygai llvar 
BhGtattfir 
Pey Aivfir 
Tiiumaiisai AivSr 


Sanskrit name 


Saroyogin ^ 

BhQtayogin 

Mahadyogin or Bhrantayogin 
BhaktigSra 


Kamm AlvSr 


I Periy AlvSr 

( Andal 


Sathakopa 

Madhnrakavi 

Kulastekhara 

Visnucitta 

Goda 


Tondaradippodi 
Tiruppin Aivar 
Tirumangai Alvar 


BhaMShghrirenu 

Yogivahaua 

Parakala 


ite of the first, ordinarily given, is B. C. 4203 and of the 
3706, end the others range between these two. Not only 
lates fanciful, but even the sequence shown above is un- 
Kiishnaswami places the last in the earlier half of the 
itury A. and all the preceding ones impliedly before 
But there is distinct evidence to show that Kulasekhara 

much later. He was a king of Tiavancore, and one cf 

^ 

story of the Deccan ( Second Edition }, pp. 32-33". Vol, IIJ, p.46 
aition,— S, B, U, I 

ypi.:siixv,p. 228 . 
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the woiks composed by him*^ styled Mitkynclapicila contains a 
verse from the Bhagavata-Purana ( XI. 2. 36 )’. 

Again in an Inscription on a tablet, existing in a temple at 
XarSgal in the Dharwar district, translated by Dr. Fleet , it is stated 
that Permadi of the Sinda dynasty vanqxiished Kiila'el.i'.arar.ka, 
besieged Chatta, pursued Jayakean, and seized upon tie royal 
power of Poysala and invested Dhorasaniuclra, the capital of the 
Poysala dynasty. In another Inscription" this PermatU is re- 
presented to be a vassal of Jagadekamalla IT, whose dates range 
between A. D. 1138 and 1150. While the former whs in power as 
MahSmandalesvara in the seventh J-ear of .Tngad-'lfiniiilhi, i. e., in 
A D. 1144,0. certain grant was made by a body tif sf)ner,s of betel 
leaves and nuts. The Kulasekharahka, mentioned as being 
vanquished by this Permadi, must be a prince reigning on the 
western coast, as the others, Jayakesin. the Kadaniha prince of 
Goa, the Hoysala king, and so forth, wore. li’utting this .statement 
and ^he quotation from the Bhagavata-Purfuia lo/jcnier. it appears 
highly probable that the AlvSr Kulasekliara lived in tl'.c first half 
of the twelfth century. The sequence, therefore, gi\'cn above 
cannot be implicitly believed in. 

Still it may be admitted that the earliest Aivflr.s flourished 
about the time of the revival of Brahamanisin atid 1 Hndui.sm in 
the North, which extended up to the Maratha cnmitry, as we 
have shown from Inscriptions and antiquarian remains, and must 
have extended still farther to the South. The earlie.st Alvars may 
be placed before about the fifth or sixth century, Init there is 
nothing to show that Vaisnavism had not penetrated to the Tamil 
country earlier, 1 e., about the first century. But an impetus, such 
as the rise of the Alvars indicates, could in all probabnity come 
only from the energy of the revival. The ho.sttle relutione into 
which the AlvSrs and the Saiva saints, Npynmn'rr, came with 
the Buddhists and Jainas, lend support to the* view we have 
advocated. 

Tlie Alvars composed mostly in Tamil, what are called Prahan- 
dhas or songs in pr aise of the deity full of piety and devotion and 

1 KSyena vScS'manasendriyair v5, etc. 

^ JBBBA8, Vol, XL p, m. 

8 IbW, p. S51. 



